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[О You who Believe, fear Allah. And let every soul look to what it 
has sent on for tomorrow. Fear Allah, surely Allah is well- 
acquainted with what you do. And do not be like those who forgot 
Allah, so He made them forget their own souls. Such are the 
rebellious transgressots.] 


(Al-Hashr 59:18-19) 
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MUQADDIMAH FI USOOL IL HADITH 


We are immensely thankful to Allah SWTWho enabled us to present this book for the 
benefit of the seekers of sacred knowledge. Indeed the best of the words is the book 
of Allah and the best of guidance is the guidance of our beloved master Muhammad 
Æ, Scholars of Islam, throughout the history, have contributed to preservation and 
communication of the word of Rasool Allah & - our connection to the book of Allah 
and our means of interpreting it. They guarded the noble words of our master from all 
the impurities and formed the sciences that would be sufficient to prevent all the 
generations of Muslims from falling into misguidance if they ponder upon them and 
understand them. Usool Al-Hadith is one of such marvelous Islamic sciences. It deals 
with identifying and segregating the authentic narrations from the inauthentic ones. 
It explains the way the prophetic traditions were preserved and communicated 
generation after generation. It establishes and explains the role of Sunnah in our life 
as Muslims. In short, this is one of the most essential Islamic sciences that are highly 
important for the students of knowledge, especially in today's age and times. 


The book that isin yourhands at the moment can be classified as а door for entering 
into the glorious field of Usool al-Hadith. It is an excellent resource for the beginners. 
Written by the great scholar of the Indian sub-continent, Sheikh Abdul Haq Mohadith 
Dehlavi, this book explains the key terminologies in the field of hadith sciences. These 
terms are extremely important for any student of hadith to understand well in order to 
effectively study the noble prophetic traditions. The book explains the key terms in 
simple terms without lengthiness and verbosity. 


The original text written by Sheikh Abdul Haq was in the Arabic language which he 
included as an introductory section (called ‘Muqadimmah’) in his commentary 
(Sharh) of the famous book of hadith - Mishkat ul Masabeeh. Considering its 
applicability and benefits for the broader population of students and seekers of 
knowledge, it was later on produced as a separate book by itself. 


OUR APPROACH INTHIS BOOK: 


This book provides Arabic text, English translation, and commentary of the 
Muqadimmah. We have written it in a way that it can also be used asa textbook in 
the Islamic seminaries. Following is a brief explanation about each of these aspects: 


Arabic text and English Translation: We have used a fluent translation approach 
(rather than word-to-word translation] where considered appropriate. The original 
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Arabic text (written with red font, is highlighted in unshaded boxes) has been 
presented with the translationso that those who can understand the Arabic language 
can benefit from it directly and be able to identify where fluent translation is prefered 
over word-to-word translation. This approach has been used to ensure clarity and 
simplicity. 


Commentary and explanation: Ourcommentary appears т red boxes spread across 
the book. They have been colored differently to let the readers differentiate them 
from the original text. Also, they have been enclosed in a border for easy 
identification. One of the key features of the commentary in this book is the inclusion 
of figures which make it very easy to understand the linkage between various types 
of narrations and the conditions that govern their classification. 


Use as a textbook: While writing the commentary, we have tried our best to use the 
most simple language and elaborate the key conceptsso that beginners can also 
benefit from it. This book can be taught in seminaries before teaching Mishkat (or 
whichever book of hadith they choose as the first book). Self-assessment questions 
have been added at the end of all the chapters in the book to enable students to 
review their learning and fix any short-comings. 


SOURCES: 


Translation: The translation presented in this book is taken from the translation 
produced by Bilal Ali Ansari and Kashif ul Ansari. However, where we considered that 
the meaning is not getting clear, we have added our own translation. This also 
includes converting the word-to-word translations to a more fluent style, where 
considered necessary. 


Commentary: The following sources have been utilized in writing the commentary: 


-  ‘Istalahat e Hadith’ (Urdu translation and commentary of the Mugadimmah) by 
Sheikh Allah Baksh Taunsavi 

- ‘Muqaddimah Usool Al-Hadith’ (Urdu translation and commentary of the 
Muqadimmah) by Maulana Habib ur Rahman Qasimi (Dar ul Uloom, Deoband) 

- ‘Introduction to Hadith Sciences’ by Sheikh Suhaib Hasan 

- Otherbooks/ articles dealing with various aspects of the science of Usool Al-Hadith 


ORGANIZATION OF THIS BOOK 
There have been five aspects according to which the ahadith are usually classified: 


1 According to reference to a particular Authority or how elevated the chain of 
transmission goes (covered in Chapter 1) 

According to the links of Isnad (covered in chapter 2 and 3) 

According to nature of Matn and Isnad (covered т chapter 3) 

According to Authenticity of Correspondents (Covered in chapters 4,5,6,8) 
According to a number of reporters (covered in chapter 7) 


ол М WN 
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MUQADDIMAH FI USOOL IL HADITH 


As shown from above, this book covers all of the five aspects mentioned above at a 
basic level. 


In addition, the book also covers the following important dimensions of the field of 
Usool Al-Hadith: 


- Ап overview of key terminologies in the field of hadith sciences 
- Various approaches towards inferring rulings from the ahadith 
- An overview of some of the books of hadith 


DUA: 


| very humbly pray to my God to make this book a source of benefit for me in this 
Dunya as well Aakhirah. І pray to him to make this a source of the forgiveness of my 
countless sins and heedlessness. | ask my Rab to protect me from all forms of 
misguidance. | ask Allah to make this book a means for my brothers and sisters to 
come close to the beautiful religion of Чат and dedicate themselves to studying it in 
depth. | ask my Rabb to accept this humble effort and forgive any shortcomings it 
may contain. | ask my Rabb to make this effort beneficial for our community and our 
ummah. May the countless blessings and peace be on our beloved messenger # to 
whom | dedicate this effort. May Allah give us closeness to him in the Dunya and the 
Hereafter. 


basi of und 0164518 Y us 


jd! cis 139 Бе ds Hee АЛ d Ule ub 


et eet СЛ Cy ale Ji US 


Muhammad Nabeel Musharraf 


Perth, 10 April 2018 
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A BRIEF BIOGRAPHICAL SKETCH OF SHEIKH 
ABDUL НАО MOHADITH DEHLAVI 


NAME AND LINEAGE: 


The ancestry of Sheikh Abdul Haq goes to Bukhara from where his forefathers came 
and settled in Delhi. Being attached to the Mughal court, his father, Shaikh Saifuddin 
Turk Bukhari, was a well-known figure of the time. Sheikh Dehlavi was born in 1551 CE 
(958 AH) in the month of Muharram in Delhi. His name was Abdul Haq, Kuniyah was 
‘Abdul Majd’, Takhalus was ‘Haqqi’, and Urf was 'Mohadith Dehlavi' 


SCHOLARLY CAREER: 


His father, who himself was a scholar of caliber, organized for his initial scholarly 
education in India. He himself taught him a number of books and laid a very strong 
foundation in Islamic Sciences. The noble sheikh also acquired the company of a 
number of other noble scholars of India and benefitted from their knowledge and 
wisdom. However, one of the key highlights of his scholarly careeris his journey to Hijaz 
in the year 1587 CE (996 AH). A number of factors are attributed to this. One of such 
factorsis the ‘Deen-e-llahi’ that the Mughal king Akbar introduced. Sheikh AbdulHaq 
was extremely disappointed with this and also the support that it acquired from the 
notables. The sheikh was left with no option but to migrate. During his stay in Makkah, 
he studied the prophetic traditions and other Islamic sciences under many notable 
scholars of the time. Upon the advice of his teachers т the haramain shareefain, he 
decided to return back to India and fight the ignorance that was being spread there. 
After staying there for a few years, the Sheikh returned to India and spend the next 55 
years of his life in teaching and learning Islamic sciences. He wrote around 116 books 
and nurtured countless scholars. It is not an exaggeration tosay that most of the works 
on core Islamic sciences in India were between 11' to 13" century were a result of 
the efforts the noble sheikh made and the seedshe sowed. It is because of thisreason 
that he is known as “the pioneer of the Islamic literature in Indian subcontinent”. 


DEATH: 


He died in Delhi, in 1642 CE (1052 AH) in the month of Rabi ul Awwal. 
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SECTION 1 


HADITH AND IT$ TYPES ACCORDING TO 
ATTRIBUTION TO THE PROPHET 


1.1 WHAT IS MEANT BY THE TERM ‘HADITH’: 


5289 als lg ДЕ d Le ай 0 Де Шш обади уф со ела OF Да 


239 ea fe UB ue AES {) 954 L5 eas de До прав 4 А JB gh ani fod al „Д8! ans 


Hadith, according to most of the scholars, means 


1. Qawl: 
The speech of the Prophet € 


2. Faial: 
His actions 


3. Taqreer: 
His tacit approval 
(i.e. someone did or said something in his presence and he didn't reject him or 
prohibit him from that; rather he remained silent and acquiesced) 


The term 'hadith' also applies to: 


- Шезреесй of companions, their actions, their acquiescence, and 
- thespeech of the tabayoon, their actions, and their acquiescence. 
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1.2 TYPES OF NARRATIONS ACCORDING TO THEIR ATTRIBUTION TO THE PROPHET 


There are three main types of narrations according to their attribution to the 
Prophet €, as explained by the noble sheikh. 


For the ease of students, we have converted that into the graphical form as 
shown in figure 1. 


Their further sub-classifications have been explained later on in this section. 


Chain of Transmission (SANAD) Type of narrations depending on up till where the narration reaches 


liii 


Figure 1: Types of narrations according to how far up their sanad (chain of 
narrators) reach 


1.2.1 Ману: 


PANT дй hj ale Do 3 dig д 


The hadith which goes back to the Prophet is called Marfu (the raised chain) 


1.2.2 Мамачѓ: 


AE all ule ЗРЯ ВВ UE ОЛ ue gh ЛЯ of je gf JE JE KÉ ДИ JÚ бай Д) шй Us 
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That which goes back to the companion is called Мама“ (the halted chain). 


As it is said [for example]: ‘Ibn ‘Abbas said/ did/ or acquiesced’ or ‘on the authority 
of Ibn ‘Abbas’ or ‘Mawaqufon Ibn ‘Abbas’. 


1.2.3 Maqtu: 


ая А cuv | а 05 


That which goes back to a tabayiis called Мади (severed chain). 


After explaining the three main categories with regards to where the sanad of 
a narration ends, the Sheikh moves on an explains some common hadith 
terminologies; these terminologies are dependent on the three categories 
defined above and henceit makes perfect sense to define them first. Their 
sub-classification come later on in the section. 


1.3 DO THE TERMS 'HADITH' AND 'ATHAR' MEAN THESAME THING? 


Ц geii Qd US цай eoi де А pes аа EUNTES е е)! BRERTAID OTIO рая) заа 183 


e$ 4e dl До ай oe HES са НЕ 


Some of the scholars consider the term ‘Hadith’ to be specific їо Майо’ and Mawquf 
only, since Maqtu’ is called Athar! ([meaning] a non-Prophetic Hadith). 


However, the term Athar could also apply to Marfu', asthe supplications which have 
come from the Prophet & are called 'A'diyul Mathurah' 


[i.e. in this title given to them, the word 'Mathurah' comes from the same roots as 
'Athar |. 


Shiekh now backs up his opinion regarding the correct view about the word 


‘Athar’ in the light of how the pious predecessors used this term. 


1 There two definitions of athar. 
1) Itis same as hadith, as marfü', maqtü апа mawqüf ahadith are all narrated the same way. 


2) Itis specific to speech, actions and tacit approval of companions and tabayin. A muhaddith is 
also called ‘athari’. 
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JOD gli cus җай уа Жы шде) ош Де АНИ aS ue са 


Imam Tahawi named his book ‘Sharah M'ani al-athar' which contains ahadith of the 
Prophet and athar of companions. 


fala ed! бода? ВАЙ o ad У Us cubo орай о ON cades АА VES auda О) ege! 089 


Imam Sakhawi said that: There is a book named ‘Tahzib ul-athar’ by Imam Tibrani. It is 
specific to Marfu' hadith. As for the Mawquf ahadith mentioned in it, they are 
mentioned but incidentally. 


1.4 DO THE TERMS 'KHABAR' AND 'HADITH' MEAN THESAMETHING? 


É Я в см За До АДР il he (JI ОР Я ВЫ равната m$ GAS АИ 3 ail xS 
гый о costs dali е 


аля Е hy Sut Ry jac ob JG Vds 


Khabar? and Hadith popularly have the same meaning. 


However, some scholars [differed with this opinion and] termed what has come from 
the authority of the Prophet €, the companions, and tabayin asthe Hadith; whereas 
they termed Khabar as а report or narration that is narrated about the news of the 
kings, sultans and the old days. 


Hence, the one who engagesin the study of Sunnah is called a 'Muhaddith' and the 
one who engages with historiesis called 'Akhbari'. 


1.5 ON THEMARFU HADITH: MEANS OF RAF'A: 


LS 05S, 485 o OS 4 8 


Raf'a [to the Prophet €] could either be explicit (Sareeh) or indirect/ implicit (Hukmi). 


? There arethree views regarding khabar and hadith 
1) Both have same meaning. 
2) What comes from the Prophet is hadith and what comes from other than him is khabar. 


3) 'Khabar' is a common term and whereas 'hadith' is specific. It means what comes from the 
Prophet is hadith and what comes from him as well as others is khabar; or in other words 
every hadith is khabar but every khabar is not hadith. 
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These two types of Raf'a can be further divided based on the three aspects 
covered above in the definition of hadithin section 1.1, namely: 


о Сами! (his words) 
о Гага! (his actions) 
o Taqreeri (tacit approval) 


This, accordingly, gives rise to 6 sub-classifications as explained below. 


Figure 2: Means of Rafa’ of hadith and classification based on being implicit or 
explicit 


1.5.1 Sareeh Qawli (explicit speech): 


Ма Q ond зі qua ul Jg 1145 98 9 402 А he Мо сле qua ШЖ dad! ue Bye ui 


2% dí us ale dl quo dl Jo ОР of pag ale dil Le 


As to being explicit in speech, it islike the companion's saying: 


4. '| heard the Messenger of Allah saying so and so' 
5. ог like his or someone else's saying: ‘The Messenger of Allah said...’ 
6. or ‘from the authority of the messenger of Allah that he said’ such and such. 
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1.5.2 Sareeh Fai'ali (explicit action): 


o gi ÁE fad a ыз ule al uo кл ОР gf AS fod eas ЩЕ dil uo al c св catal! е шй d 


МЕ fod ай a, gi tego ond gf teca 
As to being explicit т action, it is when a Companion says: 


“I saw the Messenger of Allah (may Allah bless him and grant him peace) do...” 
or 

- if he says: “from the Messenger of Allah (may Allah bless him and grant him 
peace) that he did...” or 

-if someone says: “from a Companion or someone else... it is raised" or 

- when qa narrator states: "the Companion raised it (the hadith).” 


1.5.3 Sareeh Taqreeri (tacit approval): 


e| Su Íg ÁE „з «de. 4) che ай Блай aul gf Od | ose gi Geral! pai of o silly 


And by tacit approval by the companion or someone else saying: ‘Such and such or 
someone did such and suchin the presence of the messenger of Allah and he doesn't 
mention that he rejected it. 


1.5.4 Qawli Hukmi (implicit statem ent): 
ag СА ets доби е ue 4d змей UE У u anxii OS ue де гей пере седи ul; 


he а oe pi Ҹ) А e У Ф fod Ше река ойе gi opie и Cig ge ЗОВЕ ой Шул!) alis „> УМ 
e 42 4 


An example of an implicit statement is when a Companion, not narrating from the 
early scriptures, but narrating that in which there is no room for individual analytical 
reasoning, narrates historical events, stories of the Prophets, or stories of that which is 
to come, like the [prophesized] wars, tribulations, and the terrors of the Day of 
Resurrection; or narrates a specific reward or punishment resultant of a particular 
action, since there can be no means of attaining this knowledge except through 
direct oral transmission from the Prophet (may Allah bless him and grant him peace). 


In the Qawli Hukmi, the scholars have ру two important conditions: 


The companion telling a point should not be the one narrating from 
the people of the book 


The point being told should be such that it could not have been 
extracted through ijtinad or personal reasoning. 
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In the presence of these two limitations, the point being told cannot be 
something written in the previous book and cannot be something that is 


companion's own judgement or point of view based on Мпаа and it can Бе 
said that it came from the Prophet *. 


1.5.5 Fai' ali Hukmi: 


И 


[И refers to] those actions of the companions about which there is no room for ijtihad. 
[In this situation, it is very probable that the action would be based on the action or 


command of the prophet.] 


Scholars explain that when the words (Qawl) and actions (Fai'al or Amal) are 
weighed, Qawlis given more weightage. In the case of fai' ali hukmi hadith, it 
is more conservative and safer to term such ahadith as fai'ali hukmi (rather 


than Qawli hukmi). 


1.5.5 Taqreeri Hukmi (implicit consent): 


9983 e$ Де plug ale М Дә aes ETAT 59 «1-5 ale i) le i! oU; d dé 5,54 Nn queat ss jl 


ВИ дыз Mal! до В аяз Q3 з МЕ Мо dil ea do ШЫЙ of АИ OY МДЕ аи рад И 
Де Шш ВОИ Оф ср 


[An example of an implicit consent is] when a Companion narrates that the 
Companions used to do something in the time of the Prophet (may Allah bless him 
and grant him peace), because it is assumed thathe (may Allah bless him and grant 
him peace) was aware of it and that revelation had descended concerning it. 


[Similarly, implicit consent is implied when] they say: “Such and such is from the 
Sunnah”, because the assumption is that “sunnah” refers to the Sunnah of the 
Messenger of Allah (may Allah bless him and grant him peace). Some scholars, 
however, have stated it can imply the sunnah of the Companions or the Righteous 
Caliphs as well, since the word sunnah also applies to them. 
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END OF SECTION 


— SOLOW C 


GY 


SELF- ASSESSMENT 


. Explain the term hadith and who does that apply to? 

. What are the three classifications of hadith with regards to how farup their 
sanad (chain of narrators) reaches? 

. Do the terms 'hadith' and 'athar' mean the same? Explain. 

. Do the terms 'khabar' and 'hadith' mean the same? Explain. 

. Explain the six sub-classifications of hadith based on whether they are based 
on explicit words, actions or approvals of Prophet * or the implicit ones. 
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SECTION 2 


CLASSIFICATION OF AHADITH BASED ON THE 
CHARACTERISTICS OF SANAD AND MATN 


All the ahadith consist of two components: 


o Sanad 
о Мат 


This chapter elaborates their definitions and other relevant concepts. 


2.1 WHATIS MEANT BY SANAD OF HADITH AND IS IT SOMETHING DIFFERENT FROM ISNAD: 
53535 ull ley 589 Cad ар АЕ 


FS) вр ОР Ug KEN 53 о на 489 208 SLL 


Sanad means: the path that leads to hadith -1.е. the narrators who have narrated 
the hadith. Isnad has the same meaning. Sometimes, it is used to mean the 
mentioning of sanad and telling the path of the Matan. 


Isnad system was used by Arabs for transmitting the poetry prior to Islam. But 
after being adopted by the hadith scholars, it reached its pinnacle. They 


coupled it with significant research and added tremendously to its 
sophistication. 


Abdullah ibn al-Mubarak (d. 181AH), Imam Bukhari's illustrious teacher, said: 
"The isnaad is from the religion. Were it not for the isnad anyone could say 
anything he wished." This system was developed to avoid and eliminate any 
forgeries. By the end of the first century, the science of isnad was fully 
developed. 
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2.2 WHAT IS MEANT BY MATN OF THE HADITH: 


se aS) gil б do 


Matan is at what Isnad ends [it can be a statement, an action, or a tacit approval as 
discussed before]. 


As discussed before, hadith consists of two parts. The first part is sanad. When 
this part ends, the matn begins (as explained by the Sheikh). 


Let us consider the following example to clarify the concept of Sanad and 
Matn. 


BN uo án 192 08 Q6 dt AS i ия в ОКВ ial ag АБ ОР АРАН ОР дома gi GST А ie 
AD eR S АИ NER" ploy ade” 


In the above hadith from Sahih Bukhari (No. 7376), the following part refers to 
the sanad: 


Q6 di 42 i ия Se OG quls «д9 АД ОР quib! oe duae pi GET ae Vide 


Whereas, the following part is the matn: 


HENGE Y РИ д as ade dl дә án 06 


Allah's Messenger (9) said, "Allah will not be merciful to those who are not 
merciful to mankind." 


What type of hadith is this with regards to how far up its chain reaches (what 
we studied in chapter 1)? 


Select one option from each row: 

1. А) Al-Marfu B) A-Mawaquf C)Al-Maqtu 
2. A) бамі B) Fai'ali C) Taqreeri 
3. А) Sareeh B) Hukmi 


See the answerin the footnote.’ 


2.3 TYPES OF NARRATIONS BASED ON THE CHARACTERISTICS OF THEIR CHAIN: 


3 This is a Marfu Sareeh Qawli Hadith 
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2.3.1 Muttasil: 


Уса РИ эде ајә jua Cath endl ye gly ity J ob 


If no narrator is missing from between the narrators then the Hadith is Muttasil 
(Uninterrupted). The condition of having no missing narrators is called is called Ittisal of 
the sanad. 


Some of the scholars also use the 'Muttassil' to mean а Mawsool (meaning 
'connected') narration. 


2.3.2 Munqati 


Qai РИ 1455 АЗАЙ Gud 361 gi 9 lada Ol; 
dur D д 31529 5 


If one or more narrators are missing from the sanad [anywhere], then the Hadith is 
Munqati’ (suspended), and this condition of the sanad with missing narrators is called 
Inqita'. 


The above is the generic definition of munqati narrations. However, the 
breakage (inqita) can be of different types. The next few subsections (e.g. the 
sections on Muallag, Muadal etc.) can be considered as sub-classifications 
munqati ahadith (explaining the different types of breakages in the chain of 
narrators). We will revisit the definition of Munqatihadith in section 2.3.6. 


Whatisdefined above is a commonly known opinion. However, According to 
another opinion, Munqati ahadith also include those narrations which have 
unknown narrator(s) in their sanad. 


The isnad which contains the narrators which did not have a connection with 
each other (e.g. they never met each other) also fall under this category. 


2.3.3 Muallaq 


KÉ дел а 489 оф 489 Мер 048 48 ВИЛ LG БШ! Аў Gao cong ALES ДИ ye oS. Of Lil oils 


Да До ail us ОВО съща BE А 


A 'Mu'allaq' [literally, 'suspended'] hadeeth is the one in which [one or more] 
narrators are omitted from the beginningofitsisnad [by the muhaddith who compiled 
the book]; the process or state of missing narrators from the chain (sanad) is called 
Та а. 
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Sometimes Muallaq narration is known as balaghah (Чо reach’); for example, 
Imam Malik sometimes says in Al-Muwatta', It reached [using a passive form 


of word balaghah] me that the Messenger of Allah (may Allah bless him and 
grant him peace) said ..." 


The number of missing narrators could be one or more and sometimes whole sanad 
could be omitted; this is the customary among many authors, they say: 'The 
Messenger of Allah said...’ 


Mu’ allag hadith cannot be considered mangati* without further analysis, as its 
chains may be available elsewhere. 


When the isnad are mentioned elsewhere in the reliable books of hadith, many 
of the scholars omit them in their works for the sake of brevity. 


Describing a narration as mu’allaq does not automatically mean that it is 
regarded as da’eef (weak). There is no difference of opinion among the 
scholars regarding this matter. 


According to Sheikh Saleh Al-Munajjid, the ruling on а mu'allag hadeeth is- 
asinthecase of any otherhadeeth - Тай 5 essential to collect and examine 
allits isnads. 


After that, the ruling must be one of the following: 


1 - If we cannot find ап isnad for it in any book, then in that case the 
ruling is that the hadeeth is da’eef (weak), because nothing is known 
about the narrators who have been omitted from the isnad; some of 
them may be weak orliars. 


For example: al-Hafiz Ibn ‘Abd al-Barr narrated in a mu'allag report that 
the Prophet (peace and blessings of Allah be upon him) said: “There is 
no Muslim who passes by the grave of his brother whom he knew in this 
world, and greets him with salaam, but Allah restores his soul to him so 
that he may return the greeting.” 


The scholars researched this mu'allag герой but they could not find an 
isnad for it in any book. Everyone who mentioned it quoted it from the 
гло" спад report of Ibn ‘Abd al-Barr, so basically it is a да "ее! hadeeth, 


^ Muallaq and Мипдай are two of the seven states of narrations with missing narrators from the chain. 
There are other states too which are discussed later on in the book. 
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but some scholars regarded it as Sahih, following Ibn ‘Abd al-Barr who 
narrated it asa mu’ allaq report but classed it as Sahih. 


2- If we find the hadeeth with an uninterrupted (‘mutassil’ or ‘mawsool’) 
isnadin another book of hadeeth, then in that case we have to examine 
the isnad, and we judge it on the basis of the principles that the scholars 
have set out for examination of hadeeth. 


Taleeqat т Sahih Bukhari 


d cond BG сета 9 ab У thi Д5 eii BY Qus „<> Us Copel umo erly d Баб lilly 


ANS ра PT age d Мала фа SS Ў) ода ара 


There many Та Пада in the chapter headings of Sahih al- Bukhari. However, they have 
the ruling of Ittisal (connected) because he ensured that he doesn't mention any 
hadith in this book except Sahih. However,, they are not of the same level as that of 
his Masanid [the ones that have complete isnad up to the Prophet #] except those 
muallaq narrations for which he has mentioned the isnad at another place(s) in the 
book. 


There are two ways іп which the Muallaq narrations have been mentioned in 
Sahih Bukhari, as explained below. 


of 55 3 os JÉ 438 о, egi ыо S> ol In à 185 


Wai meme КО otic 004) ad ule Je 
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epea Щай в ДАМ cos 


Muallaq ahadith in Sahih Al-Bukhari fall into two categories: 


1. Those that he narrated with a definitive form, for example: when he says 50- 
and-so said such-and-such or mentioned such-and-such... This method of 
narrating Mu‘allaq Hadeeths is considered a judgment by Al-Bukhari that 
these Hadeeths are authentically attributed to the person they are 
attributed to; it is therefore considered an authentic narration [this is 
because he would never have definitively attributed something to a certain 
narrator unless he had verified the authenticity of that attribution to that 
narrator]. 
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2. Those with a less definitive form and in passive tense; for example, when he 
says, it was said orit wasnarrated on the authority of so and so, indicate that 
there is a doubt concerning its authenticity. 


But since he narrated it in this book, its origin is proved. Due to this, the scholars say 
that the Ta'liqat of al-Bukhari are Muttasil and Sahih. 


A-Suyootisaid in Tadreeb al-Raawi: Most ofthe reports of thistypein al-Bukhari 
appear with the fullisnad [i.e. in mawsool / muttasil form] elsewhere in his book; 
but he narrated them іп mu’allaq form for the sake of brevity and so as to 
avoid repetition. 


Imam Ibn Al-Hajr Al-Asqalani’s, the famous commentator ог Sahih Bukhari, 
studied the muallaq narrations in Sahih Bukhari іп detail and concluded the 
following, as mentioned in his book Taghliq а! Та "а: 


In general, al-Bukhari did not leave a hadithin ‘hanging’ [muallaq] form 
except: 


1) When it is repeated (i.e. it has been quoted elsewhere with its full 
chain) 


2) When he has already quoted another hadith with full isnad that 


conveyed the same meaning and then added this quote without a 
chain for the sake of brevity 


3) For clarifying something іп the chain about a particular narrator’s 
taking from another (a technical matter that is not related to the subject 
at hand) 


A) If it is a statement of a Companion, because the statements of the 
Companions are not the main purpose of this book, and therefore Imam 
Bukhari did not feel the need to always provide the chains leading up to 
their statements 


5) Someone in the chain did not possess the required standard of 
exactitude in his narrations, or may be a trustworthy narrator but not 
according to the high standard that Imam Bukhari set for his Sahih book 
in particular. 


2.3.4 Mursal 


e$ 402 4 Д2 ail Ја) Q6 мй Sg Quo) АИДА op Seb coll ды В ОВ И ST ga руди OF of; 
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If a Hadith has an omission (of a narrator) at the end of the sanad, even if it is after 
Taba'i,itiscalled Mursal [literally meaning: ‘loose’ or ‘hurried’). 


This state [of missing narrator(s) at the end of sanad] is called Irsal; for example, a 
Taba'i saying: ‘The Messenger of Allah said...’ [when he did not see the Prophet € 
himself but heard it from a companion or anothertabi'i]. 


Is there a difference between Mursal and Munqati? 


д са в Ма Доу cot 489 


Sometimes Mursal and Munqati’ (ahadith) could have same meaning [i.e. lack of 
end-to-end connection in the sanad]. However, the definition provided above [i.e. 
missing narrators from the end of the sanad] is more popular. 


As explained earlier on, many scholars consider Mursal, Muallaq, and Muadal 
to be the sub-set of Munqati. Mursal stands for lack of connection, or break in 
the chain of narrators, at the end of sanad; whereas, Munqati means 
breakage at any stage. 


The ruling regarding accepting or rejecting Mursal narrations: 


There have been various scholarly opinions about the authenticity of Mursal 
narrations. Sheikh Abdul Haq Dahelvihas described some opinionsin the book. 
For the benefit of our readers, we have categorized them, as follows. This 
categorization is also complimented with the opinions of other notable 
scholars. 


1. Remaining silent 
This opinion is held by: 
o Most of the scholars, as opined by Sheikh Abdul Haq 
o Imam Ibn Abi Hatim 


. Considering it authentic, irespective of the narrators involved with the 
condition that no other narration opposes them 
This opinion is held by 
o Imam Ahmed Ibn Hanbal and other Hanbali scholars (they accept 
Mursal and weak narrations [which are not excessively weak] if no 
Musnad narration goes against them) 
Imam Abu Dawud 


. Considering it weak irrespective of the narrators 
This opinion is held by: 
o Imam Ibn Hazm 
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4. Considering it authentic in case of elder (or those who are known to be 
highly reliable in their hadith transmission) successors (tabioon) and weak 
in case of younger one (or those who are known to have certain 
weaknesses in their transmission of hadith) ones. The second type of 
successors are expected to have two narrators above them in the chain 
before reaching the Prophet € and hence it is not known who they 
omitted. 


This opinion is held by: 

o Imam Malik and a number of Maliki scholars, 

o Imam Abu Hanifah (he holds the same opinion as Imam Malik and 
accepts the Mursal Hadith whether or not it is supported by another 
hadith) 

Imam Al-Hakim 

Imam Al-Khateeb Al-Baghdadi 

Al-Dhahabi (he regards the Mursal of younger Successors such as 
al-Hasan al-Basri, al- Zuhri, Qatadah and Humaid al-Tawil as the 
weakest type of Mursal) 


. Based on availability of Isnad through another transmission and the 
reliability of successor 
This opinion is held by: 
o Imam Shafi'i, 
o Imam рп As-Salah 


. Case by Case consideration 
This opinion is held by: 

о Ibn Taimiyyah (he classifies Mursal into three categories. He says, 
‘There are some acceptable, others unacceptable, and some 
which require further investigation: if it is known that the reporter 
does so [i.e. narrates by Irsal] from reliable authorities, then hisreport 
will be accepted; if he does so from both classes of authorities, i.e. 
reliable and unreliable, we shall not accept his narration [on its own, 
without further investigation], for he is narrating from someone 
whose reliability is unknown; all such Mursal ahadith which go 
against the reports made by reliable authorities will be rejected 
completely.") 


The following passages take us backto the original text from the book which 
would now be much easier to relate to and understand, inshaAllah. 
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The ruling of Mursal hadith is to ‘remain silent’ [called tawaquf, meaning with-holding 
the judgement about its authenticity] according to most of the scholars because it's 
not known if the omitted narratoris trustworthy or not, as Taba'i could narrate from 
another Taba'i and amongst Taba'in there are trustworthy [thiqat] and as well 
unreliable. 


According to Imam Abu Hanifah and Imam Malik, Mursal Hadith is accepted 
unconditionally. They say: he did ва! only due to reliability and certainty. The hadith 
is reliable as, if it wasn't Sahih according to him, he would not have done за! and he 
wouldn't have said: ‘The Messenger of Allah said...’ 


According to Imam Shafa'iifitissupported by another way; Mursal or Musnad, even 
if itis weak, itis accepted. 


There are two opinions of Imam Ahmad bin Hanbal: 


1. Ifitis known that the habit of that taba’i is that he doesn't do ва! except from 
reliable people апай his habit is їо do 

2. Irsal from reliable people as well as from non-reliable, then its ruling, as it is said, 
is to ‘remain silent’ as per consensus. 


There is more detail in it as mentioned by Imam Sakhawi in ‘Sharah Alfiyah’. 


2.3.5 Mu'dal 


2021 с Уза» goni ра йй ЕНИ ОК ОВ aUi ВИИ a БЛ 96 os 


If the narrators are missing from in-between the Isnad, then if it be two consecutive 
narrators, it iscalled Mu'dal (problematic) - pronounced with fathah of dua'd. 


Muadal (problematic) isthe name of a particularsub-classification of munqati 
(interrupted) hadith, as explained earlier. Every muadal Hadith is interrupted 


(munqati) but not every interrupted Hadith is muadal [i.e. muadal is a sub-set 
of munqati hadith which has other types too, as explained before]. The 
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muadal Hadith consists of the Hadith having an isnad lacking two or more 


transmitters. 


2.3.6 Мопаай 
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If one or more (narrators are missing) from the isnad, but not consecutively, then it is 
called Мипая! (suspended). According to this, the Munqati’ would be a type of 
hadith which is not Muttasil. 


Two types of meanings associated with the term Munqati: 


aod садо УА illas Lai де oie АЙ ШЫ) 488 
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- Sometimes, this termis used with a specific meaning [i.e. breakage in the chain 
at one or more location in which the breakage is not of two consecutive 
narrators] 

- Sometimes, with a generic meaning [i.e. alltypes of breakages in the chain]. In 
this case, it may include the sub-classifications mentioned above [e.g. mursal, 
muallaq, muadal]. 


How to identify Suqoot or Inqita in the narration: 


АР HEY; gue aus я 5 polll eX ú АР TIPP Salt V 58У eMe № TED b shy eui ow; 


шпана’ and omission of a narrator is known by knowing that the narrator and the 
person he is narrating from didn't meet, either: 


1. because they didn't live during the same time, or 

2. lived іп the same time but didn't meet, or 

3. the Shaykh who the narratoris narrating from did not give permission (to the 
person to narrate from him) 


lim Al-Rijal 
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This knowledge comesfrom the knowledge ofhistory [which the mohaditheen termed 
as іт ul Asma Ar-Rijal' or іт ur Rijal’ (usually translated as ‘the study of the reporters 
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of hadith’ or ‘biographical evaluations’) and captured in the books of Tareekh, 
Tabaqat, and other books of this genre]. This knowledge covers the birth and death 
dates of the narrators, their period of study and travel [and many other important 
aspects]. It is because of this that the knowledge of history became a source and 
reliance for the muhaddithin. 


Neither Beginning nor End 


. Мипдай 
(interrupted) 
Also called 
Мипдай Muqayyidan 


Figure 3: Sub-Classifications of hadith according to connectivity in Sanad 


2.3.7 Mudallas 
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Amongst the categories of munqati‘ hadith is the mudallas hadith. The act of omission 
that occursin such a hadith is called tadlis (concealment, camouflage) and the one 
who does it a mudallis (concealer). 


When does tadlis occur? 


Tadlis occurs when а narrator does not name the shaykh whom he, in fact, heard the 
hadith from. Rather, he narrates from the one above his direct shaykh using such 
[ambiguous] wording that deludes one to believe that it may have been heard 
directly, although it cannot be conclusively said to be a falsification [due to the 
ambiguity of the wording]. For example, if the narrator states: “From (ап) so and so” 
or “so and so said” (as opposed to "I heard so and so say” or “so and so told me..."). 


Linguistic and contextual meaning of the word tadlis: 
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Tadlis, linguistically, meansto hide the defect of a product in a sales transaction. It is 
also said to be derived from the word "dalas" which means the blending of darkness 
[with light] or the intensification of darkness. 


Tadlis in hadith studiesis termed assuch because of the ambiguity that is created by 
the narrator which does tadlis. 


Technical Meaning of the term tadlisis an attempt to conceal the defects of 
the Sanad or chain of transmission by using ambiguous terms to represent the 
sanad. 


Types of tadlis: 


Scholars define three sub categories of misrepresentation or tadlis. 


1. The first is a misrepresentation in the isnad (tadlis al-isnad). This consists 
either of a transmitter relating from someone he met but did not hear 
hadith from him, giving an erroneous impression that he heard the hadith 
directly from him. 


. The second sub-category is misrepresentation of teachers (tadlis al- 
shuyukh). This consists of a transmitterrelating from a teacher a Hadith he 
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did hear from him, but in doing so he mentions the teacher or shaykh with 
an unfamiliar name, paidonymic, gentilic ora description to conceal his 
identity. The purpose is usually to hide the identity of the shaykh; however, 
that isnot always the case. 


. The third sub-category is misrepresentation of links between the narrators 
by skipping the names of some of the weak narrators from the chain (tadlis 
al-taswiyyah). This type of tadlis happens when there is a weak narrator 
between the two strong and reliable narrators and the person mentioning 


the hadith skips the weak narrator from the chain if it is known that the two 
strong narrators have met each other. This way listeners think that the two 
sheikhs who met each other would have transmitted the hadith in that 
meeting or the time they spent together; whereas іп actual, the narration 
comes through a weak narrator in between. 


There are some other minor sub-classifications of tadlees too which are not 
mentioned in here for the sake of simplicity and brevity. However, 
advanced level students are expected to learn about them too. 


Ruling on tadlis: 


ON руг \% а ДА У ай АЕ NOR ә б>) AEH JE 


The Shaykh (Hafiz Ibn Hajar Asqalani) said: The ruling of the person whose Тай! is 
established, isthat no Hadith is accepted from him, except the narrations in which he 
explicitly states thathe directly heard that narration from the person he is mentioned 
in the sanad above him. 


АЙ ale etm eA Gott! 96 


Imam Shamny said: Tadlisis Haram according to the Imams. 


HH oe das BSB cot 8 е IB ah 59 oe з, 
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It was narrated from W aki’ that he said: It is not permissible to do Tadlis of a garment, 
then how about doing this a Hadith? (i.e. it is an even bigger sin in the case of hadith). 
And Shu'ba exaggerated in dispraise of it. 


Imam Shu ba bin al-Hajjaj was one of the prominent Mohadith from the first 
and second century after Hijrah. Considering his prominence in hadith 


Sciences, as reported, Imam Sufwan Ath-Thauri remembered him as 'the 
Leader of the Believers in Hadith'. 


Published By: AUSTRALIAN ISLAMIC LIBRARY (www.australianislamiclibrary.org) | 25 


MUQADDIMAH FI USOOL IL HADITH 


It is narrated from Imam Shafi'i that Shu'ba said: “Misrepresentation is the 
brother of falsehood.” He is also reported to have said: "I would rather commit 


adultery than misrepresentation.” This shows Shu'ba's excessive zeal to 
suppress and deter misrepresentation of hadith and how big a crime he 
considered such an action. 


Acceptance of narrations with tadlis: 
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The scholars have differed in regards to accepting the narration of a person who 
commits tadlis. 


1. One group amongst the experts of hadith and fiqh held that tadlis is an 
adequatereason to declare unreliability of the narrator; whoever was known 
to do it his hadith should not be accepted under any circumstances. 

2. However, according to another opinion, such a person's hadith can be 
accepted [with the conditions mentioned below]. 


The majority [of hadith scholars] adhered: 


- toacceptthetadlisofthe one whoonly doesit from someone reliable (thiqah), 
like [Sufyan] Ibn 'Uyaynah, and 

- То reject the one who conceals [both] weak and non-weak narrators, unless 
he has clarified that he definitely heard it, i.e. by saying: "I heard” or “Не 
transmitted to us" or "He informed us". 


The motivation behind tadlis: 


шй! Ме anus aig ede аа Ай ДИ a РАЈ) slih ра ДӘФ od wlll pond 045 48 ДШ Де сле 


Some people are driven to commit tadlisby wicked intention, such asconcealing that 
one has heard [the report] from a shaykh due to the shaykh's young age or due to his 
lack of fame and status amongst people. 


SEH въ въже 0 са edis Мер ә MÀS al oed УИ aw co eds «23 
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As for the tadlis that was committed by some of the akabir (senior hadith narrators), it 
was not due to [such intentions], rather it was due to their confidence in the 
authenticity of the report and the absence of need [to mention the narrator] due to 
the popularity of his condition. 


Shumunni states that it is possible that the elder heard the hadith from a group of 
reliable narrators and also from that man [who was omitted], so he felt no need to 
mention him after mentioning one of [the reliable narrators] or after mentioning all of 
them due to his conviction in the authenticity of the hadith, just as the mursil (narrator 
of an expedited/ hurried hadith) does. 


Sometimes, the scholars hear a hadith from so many teachers that they consider it 
an adequate evidence to be able to directly attribute the hadith to the scholar 


from whom his teachers heard the narration. This is one of the possible reasons for 
the tadlees in some of the narrations from learned mohaditheen. 


2.3.7 Mudtarib 


A disrupted Hadith is one transmitted in different forms. This difference in form 
can be of two types: 


1. Mudtarib us Sanad - i.e. the hadith has been reported with variation in 
Isnad (thisis more common than the second type) 


Mudtarib ul Мат - i.e. there is variation in how the hadith is reported 
through various transmissions 


One of its transmitters relates it one way and another relates it a different way 
from the first (eitherin terms of matn, or sanad, or both}. Sometimes this comes 
from а single transmitter and sometimes it occurs among a number of its 
transmitters. 
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If a discrepancy occurs between the narratorsin a chain (isnad) or text (matn) due 
to 


- the advancement, deferment, addition, omission, or switching of one narrator 
in the place of another or 

- аїехііп place of [another] text, or 

- through distortion in the names of the [narrators of the] chain, or 
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- through [distortion], summation, or omission of parts of the text, ог 
- something similar, 
then the hadith is termed mudtarib (disrupted). 


How to identify a hadith as Mudtarib: 


The condition of the hadith which makes it mudtarib is called ‘idtarab’. 


A hadith canbe called to have idtirab unless the following two conditions are 
fulfilled: 
o The difference in the narrations is such that there is no possibility of 
reconciliation between them 
The two transmissions (isnad) are of equalstrength and one cannot 
be given preference (tarjih) over the other 


How to treat the mudtarib hadith: 


cid TG ә ed! „КА ob 


If itis possible to join them, then it is fine, and if not then be silent (regarding it). 
Scholars generally mention two ways of dealing with (apparently) Mudtarib 
ahadith: 


1. Jama'a/Tatbeeq (Reconciliation): 


Е the ahadith can be reconciled, this should be the preference. In this 
way, we can act on all the narrations that are involved 


. тай (preference) 


If one of the tworelationsis preferable to the extent that the other can no 
longer stand up against it because its transmitter is more retentive, studied 
with the teachers longer or there exists some other cogent reason for 
favoringit, the verdict is in the favor of the preferable transmission. In that 
case, the hadith may not be characterized as "disrupted" (mudtarib) 
without qualification and it is not treated in the same way. 


If idtirab remainsin the hadith, it indicates its weakness. 
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2.3.9 Mudraj 
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If the narrator inserts [or interprets] his words or someone else's words, for example, a 
companion or taba'i's words, with an aim such as clarifying the language, or 
explaining the meaning, or restricting the unrestricted, or something of that sort, then 
the Hadith is Mudraj (interpolated). 


Моага] hadith can be of two types: 


Моага] Al-Isnad 


This is the case when a narrator is explaining a hadith and he says 
something from his own (or from another narration) and the listeners think 
that he has explained the hadith. 

One of the examples of this kind of mistake is the case of Thabit bin Musa 
who once entered the class of Shareeq bin Abdullah AlQadhi. Shareeq 
wastelling a hadith to his students. 


He explained the sanad of a narration to his students and paused a little. 
This pause was because of the large gathering of students in which there 
were intermediaries who were forwarding the portion of hadith that they 
heard from the teacherto the people who were sitting behind. them (as 
they were not able to listen to the teacher directly because of the 
distance between them). 


While Shareeq had paused for this dictation, he saw Thabit entering the 
class and said: The one who excessively prays at night, his face will 
become beautiful during the day". The teacher was praising his 
righteousness but Thabit thought that it was a hadith and he narrated it 
forward. 


Mudraj Al-Matn: 


Mudiraj ul Matn is that hadith in whose matn some other words have 
entered in such a way that it is not possible to segregate them from the 
original text. There are three ways for this to happen: 


Addition of something at the beginning of hadith (this does not 
happen very often) 

Addition of somethingin the middle of the hadith (thisdoeshappen 
very often) 
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o Addition of something at the end of the hadith (this is a more 


common form of Mudraj ul Мат) 


The case of narrating а hadith by its meaning (Riwatul Hadith Bil Ma'ana): 
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This discussion draws us to narrating and transmitting а Hadith by the meaning (non- 
verbatim transmission). There is a difference of opinion (amongscholars) in this regard: 


а) Most of them hold the opinion that it is permissible from the one who is 
knowledgeablein Arabic, proficient in the phrasing of speech, acquainted with 
special compositions (of words) and understandings of dialogue, so as to not 
make an error by way of addition or deletion. 

b) Some scholars say that it is permissible in words and letters and not in sentences. 

с) Some scholars say that it is permissible for the one, who remembers the words so 
that he will be able to change them. 

d) Some scholars say that it is permissible for the one who has memorized the 
meaning of the Hadith and forgot its actual wordings, for necessity in obtaining 
rulings. However, for the one who has memorized the actual wordings of hadith, it 
is not permissible for him [to change any words] for the necessity is absent in this 
case. 


This difference of opinion is in regards to permissibility and impermissibility [and not 
regarding preference]. 


Regarding the points b to d (as mentioned above), it isimportant to note that 
the early scholars realized that it was not possible to transmit all the narrations 
word-by-word. That wasthe reason, these conditions were put in place; they 
allowed the transmission by meaning (al-riwaya БИ ma'ani) if the conditions 


put forth for non-verbatim transmission were met. 

Al-Hasan al-Basri explained that if the ahadith were to be transmitted word- 
by-word only, then the number of prophetic commands that we know today 
would be significantly small and many important aspects would have got 
missed. However, he explained, when it comes to narrating generally what 
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the hadith prohibits or allows, then they could explain this well through 
transmission by meaning. 


Some early scholars, however, insisted on verbatim transmission. A notable 
example of thisis Imam lbn Sirin (d. 110/728) who even repeated the grammati 
cal errors in narrations that he had heard.’ 


Preference of narrating verbatim: 
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As То the preference of narrating the actual wordings (of a Hadith) [i.e. verbatim 
transmission] without change in it, it is agreed upon because of the Prophet's saying: 
"May Allah enlighten the face of an individual who has heard my speech, took it in 
then gave it as he heard.” 


The narration of hadith by meaning is present in six books (of ahadith) and other 
books. 


2.3.10 Muanan 


ofo ue О ue bal Cyd 419) май 
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Ап’апай is narrating the Hadith with words “from the authority of so and from the 
authority of so" [i.e. using the word 'an' the transmitter narrates the Hadith from his 
teacher but without mentioning the way he received it from him; The transmitter 
doesn't mention if he heard it from his teacher, or his teacher narrated to him, or his 
teacher reported to him.] The hadith that is narrated through this method is called 
Mu'an'an. 


Criteria for accepting or rejecting Muanan narrations: 


cu eb Ме AES в даи Ме ly glint Ме брак Шал! 3 РАЗ) 


The condition (for a hadith) То be an'anahis that the narrator and the one who is 
narrated from should have: 


- Livedin the same period, according to Imam Muslim, 

- Met, according to Imam Bukhari, 

- Acquired (Hadith) [e.g. listening to a hadith directly] according to some other 
scholars. 
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Imam Muslim refuted both the groups severely and exaggerated in doing so. 
'An'anah of the Mudallisis unacceptable. 


2.3.11 Musnad: 


There are three opinions about the definition of Musnad narrations, as below. 
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1. Each Майо’ Hadith whose Isnad is Muttasil is Musnad (meaning ‘grounded’ ог 
‘well-rooted’). This is what is the popular and relied upon stance. 

2. Some of the scholars [e.g. Hafiz Ibn Al-Hajr Al-Asqalani, Khateeb Al-Baghdadi, 
Hakim, and other] call every Muttasil Hadeeth as Musnad, even if it is Mawquf 
or Magtu"; 

3. Some scholars [e.g. Ibn Abdul Вит Maliki] call the Marfu' as Musnad, even if it is 
Mursal, Mu'dal, or Munqati’. 


It isto be noted that the term ‘Musnad’ isalso applicable to hadith collections. 
In that context, it refers to those hadith collections in which the ahadith of 


each Companion are recorded separately. One of the most renowned such 
collections is Musnad of Imam Ahmed which contains around 30,000 
narrations. 


END OF SECTION 


== 


as 
iJ 
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SELF- ASSESSMENT 


]. Explain the three categories of hadith with regards to how farup they reach 
in their chain. Also, explain their sub-categories. 
2. Populate the missing valuesin the figure below: 


Beginning 


Neither Beginning nor End 


3. Find three examples of Mudallas narrations and identify the type of tadlees 
you observe in them. Verify your findings with a scholar. 
4. Explain the two treatments that are done to resolve the Mudraj narrations. 
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SECTION3 


CLASSIFICATION OF AHADITH SHADH, MUNKAR, 
AND MUALLAL 


ably Жай Май лада akadi дд 


From the types of Hadith are also the Shadhdh, Munkar, and Mu'allal. 


3.1 Shadhdh: 


Be re Ae сул 3,5 oye И ККЕ 
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Shadhdh linguistically means “he who separated from the group and left it." 
In the hadith sciences, it refers to a narration which is narrated contrary to what the 


trustworthy narrators (known as ‘thiqa’) narrate. 


The presence of such contradiction between the narrations in consideration 
is called 'Shudhoodh'.Shudhoodh can be in тат as well as запад. 


3.1.1 Mardood, Mahfuz and Shadhdh Narrations: 
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If the narrators [of shadhdh narration] are not reliable then it is Mardud (i.e. a rejected 
Hadith). 
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If they are reliable then, the way of preference (tarjih) will be employed [for the 
contradicting narrations] due to superior retentiveness, accuracy or greater number 
(of sanads) and other reasons for preference [of narration over the other]. 


The one which is preferred [after the process of tarjih] is called Mahfuz (preserved 
Hadith). The one over which the mahfuz narration is given preferences [as a result of 
tarjih process] is called Shadhdh (anomalous Hadith). 


It is clear from above that tarjih was done between the narrations which had 
thiqa narrators. After the tarjih, one of the narrations was considered гай 


(from the same root as tarjih - meaning ‘preferred’). 


3.1.2 Munkar and Maroof Narrations: 
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Munkar (disclaimed Hadith) is a narration from weak narrator which is opposing the 
narration narrated by the less weak narrator. 5 


Opposite of it is Ma'ruf (well recognized Hadith) [i.e. а narration narrated by less weak 
narrators against the narration narrated by more weak narrators]. 


So thenarratorsof Мипкагапа Ma'rufboth are weak and one of themis weaker than 
the other. The narrators in both shadhdh and mahfuz hadith, however, are strong, 
although one of them will be stronger than the other. 


5 While translating this definition from the Muqadimmah, Maulana Habib ur Rahman Qasimi (Dar ul Uloom, 
Deoband, India) explain that there is a little ambiguity in the original wording in Arabic. After pointing the 
dhamair and muraj’i in the statement, the Sheikh presents the definition which we have used. The same has also 
been explained by Maulana Allah Baksh Taunsavi in his translation of the Muqaddimah. The English translation, 
however, present the contrary, which we believe is not the right definition of the term. 
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The following chart summarizes the discussion above: 


Figure 4: Relationship between shadhdh, Mahfuz, Munkar and Maroof 


Ruling on Mahfuz, Shadhdh, Munkar, and Maroof: 


Oel, ВАО БА Due Кый SUI, 


In comparison, then, shadhdh andmunkarhadith are the rejected forms of the hadith 
while mahfuz and ma ruf hadith are the preferred forms. 


Some alternate definitions: 
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Some muhaddithin did not make it a condition in Shadhdh and Munkar that they 
contradict with another narrator, weather (the narrator is) strong or weak. They said: 


“Shadhdhis that which a reliable transmitter narrated solely, and there is no basis for 
its agreement and support. This would hold true for the single trustworthy sound 
narrator." 
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Some muhaddithin do not consider (the narrators to be) trustworthy and (weather 
they) oppose (each other fora Hadith to be shadhdh) 


Similarly (for) Munkar, some mohaditheen didn't specify the conditions covered in 
above definition. They consider the Munkar narrations to be those which are 
considered untrustworthy because of transgression, excessive heedlessness or 
frequent mistakes of their narrator. 


These are the terminologies of different mohaditheen and they do not dispute about 
them. 


3.2 Muallal: 
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Му 'al'lal (defective) - pronounced with a fathah on the lam -is ап isnad with defects 


and subtle uneasily discernible reasons which hurt the authenticity of the Hadith which 
only the proficient and sagacious scholars of high caliber can detect. 


Examples of this can include errors such as expediency (irsal) in the apparently 
uninterrupted (mawsul), or considering a narration as Marfu’ when it is actually 
Mawdquf, or other similar discrepancies. 


Sheikh Abdul Haq Mohadith Dehlavihas explained the definition of Muallal 
in the isnad as it is the isnad where such defects and subtle discrepancies 


are usually found.Imam An-Nawawi has mentioned in Taqreeb that the Пай 
(subtle fault) can be in sanad as well as matan. 


At times, the articulation of an extractor of impairing defects (mu ‘allil) falls short of 
establishing evidence for his claim [for the defect in the narration] just as a money 
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changer falls short in articulating evidence for the defects in a dinar and dirham 
sometimes. 


Scholars explain that this capability of picking subtle defects comes with a lot 
of experience and time. Just like how the money changers can pick the 
counterfeit notes based on their experience and cannot fully explain the fault, 
in the same manner, experienced mohaditheen can pick up the hidden 
defects in the narration. Manyatimes they explain them very clearly but in 


some cases, as Sheikh Abdul Hag has explained in the above passage, they 
may not be able to fully explain the reason why they considera narration a 
muallal. 


Note: The person who identifies the hidden defects in the narration is called 
Моа! (with а kisra) 


3.3 Mutabi’: 
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When a narrator transmits a hadith and another narrator transmits a hadith in 
corroboration with it, then the corroborating hadith is called a mutabi . Thisis what the 
hadith scholars mean when the say: “So and so corroborated this hadith.” 


The word Mutab'iisfrom the same root as itiba —it’s literal meaningisthe one 
that follows. 


Imam Bukhari frequently mentions in his Sahih, as well as others, that: “[Such and such 
hadith] has corroborative chains (mutabi'at)". 


Conditions for Mutabiah: 
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Mutaba'ah (corroboration) necessitates strengthening and support. The Мотор! 
doesn’t have to be equal in ranking to the original (Hadith), even if it is lesser, it is 
suitable for Mutaba'ah. 


Mutaba’ah could be in the narrator himself or it could be in a Shaykh above him, and 
the first (type) is closer to perfection than the second, because weakness in the 
beginning of the Isnad is more common and frequent. 


Mutabi' if it agrees with the original (Hadith) in words and in meaning, it is called 
"mithlahu" andifit agrees in meaning but not in wordsit is called "Nahwahu". 


It isa condition in Mutaba'ah that the two Hadith be from one Sahabi. 


3.4 Shahid: 
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If they [the narrations that support each other] are from two (different) Sahabisit is 
called a Shahid, like it is said "It has a Shahid from the Hadith of Abu Hurairah” and “It 
hasShawahid" and “The Hadith of X and X bears witness to it". 


The reason this type of corroboration, i.e. between the companions, is called 
shahadahis because of it strengthens the narration іп the same manner asa 
witness strengthens another one who is conveying the same facts. 


Various interpretations of the terms Shahid and Mutabi: 
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And some of them (i.e. muhaddithin) make Mutaba'ah specific to an agreement in 
words (of the Hadith) and Shahid in meaning (meaning of the Hadith), whether it 
came from one Sahabi or two. 


Term Shahid and Mutabi' could apply to the same meaning. 
From the above discussion, it becomes apparent that the terms Shahid and 


Mutabi are interchangeable. However, some other mohaditheen have 
elaborated on this further and explained that Mutaba'ah will be called 


shahadah more frequently than shahdah will be called Mutaba' ah based on 
certain factors. Further explanation of this is available from Muqadimmah Ibn 
Salah. 
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3.5 ШБаг: 


The process of investigating the paths of transmission of a hadith and its multiple 
chains with the intention of discovering a mutabi' or shahid is called г tibar. 


It should be noted that Mutabi and Shahid are not the types of itibar. Itibar is 
the process of investigation which leads to the identification of тотар and 
shahid narrations. The purpose of the process of itibaris to strengthen the 


narrations if they corroborate with other narrations. However, if a hadith by 
itself meets the criteria of acceptance andisconsidered Sahih, it will be acted 
Upon. 


END OF SECTION 
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SELF- ASSESSMENT 


1. Populate the blank spacesin the figure below: 


А = anarration contradicts another narrabon В = a narration which is being contradicted 


Are the narrators of narration Are the narrators of narration 
‘A аа? В таа? 


has to be done 


Are the narrators of A 
weaker than ше narrators of 
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SECTION 4 


CLASSIFICATION OF AHADITH $АНИН, HASAN, AND 
РАЧЕ 
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The basic categories of Hadith are: 


- Sahih (sound) -this is the highest rank; 
- Hasan (fair) – thisis the intermediate rank; апа 
- Па"! (weak) – this is the low rank. 


All the types of hadith which we have mentioned [in the previous sections] are 
subsumed in these three categories. 


4.1 Sahih: 


There are five conditions that need to be met for a hadith to be considered 


as Sahih. Four conditions are mentioned below. However, the scholars also 
explain a mandatory fifth condition which ‘itisal as-sanad' (i.e Unbroken 
chain). 


Sahih is the Hadith: 


(1 &2) which is established by an upright (аа!) and thoroughly accurate (Tam 
ud-dhabf) narrator and 

(3) which doesn't contain an impairing defect (muallal) and 

(4) which is not anomalous (Shadh). 
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There are two sub-classifications of Sahih narrations (as mentioned below). 
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4.1.1 Sahih li-dhatihi: 


Е the above-mentioned qualities are present to the level to perfectness and entirety, 
then the Hadith is called Sahih li-dhatihi (i.e. shahih in itself) 


4.1.2 Sahih li-Ghayrihi: 


Е there is some sort of inadequacy in these characteristics, but various other paths of 
transmission can make up for the inadequacy, then the hadith is considered Sahih li 
ghayrihi (Sahih through corroboration, i.e. Sahih because of some extraneous 
evidence) 


4.2 Hasan: 


Л pdt $$ arg 1 OS of 


There are two sub-classifications of Hasan hadith: 


o Hasan li dhatihi (its definition is found in sub-section 4.2) 
o Hasan li ghayrihi (its definition is found in section 4.3 as its explanation 
depends on the definition of Da'if narrations) 


When [such supportive paths of transmission] are not found, the hadith is considered 
Hasan li dhatihi (Hasan-initself). 


4.3 Da'if: 
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А Hadith whichis devoid of all or afew conditions considered for Sahih Hadith is called 
Da'if Hadith. 
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Conditions in which the Da’if hadith is raised to the rank of Hasan li ghayrihi: 
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Now, if the paths of transmission of а da'if hadith become numerous and the 
weakness of the hadith is therefore mended [through corroboration] the hadith will 
be considered Hasan li ghayrihi (i..e Hasan through corroboration). 


The apparent statement of scholarsis that, itis possible that all the qualities mentioned 
for Sahih Hadith be absent in Hasan Hadith, but as per research [as explained by 
Imam Ibn Hajar Al-Asqalani in Nukhbatul Fikr], the deficiency which is considered for 
Hasan is (only) lack of accuracy and [four] remaining qualities (required for Sahih 
Hadith) will remain applicable. 


This meansthat even if multiple isnad are found fora weak narration, it will only 
remove the weakness that is caused because of the lower memory of the 
narrator narrating the hadith (i.e. mild weaknesses). 


Sheikh Suhaib Hassan explains in his book “Introduction to the Sciences of 
Hadith”: 


“According to the definitions of At-Tirmidhi and Ibn As-Salah, a number 
of similar weak ahadith ona particular issue can be raised to the degree 
of Hasan if the weakness found in their reporters is of a mild nature. Such 
a hadith isknown as Hasan li ghayrihi (Hasan due to others), to distinguish 
it from the type previously-discussed, which is Hasan li dhatihi (Hasan in 


itself). Similarly, several Hasan ahadith on the same subject may make 
the hadith Sahih li ghayrihi, to be distinguished from the previously- 
discussed Sahih li dhatihi. 


However, in case the weakness is severe (e.g., the reporter is accused of 
lying or the hadith is itself shadhdh), such very weak ahadith will not 
support each other and will remain weak. For example, the well-known 
hadith, "Не who preserves forty ahadith for my 'Ummah will be raised by 
Allah on the Day of Resurrection among the men of understanding", has 
been declared to be Da'if by most of the traditionists, although it is 
reported through several routes." 
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END OF SECTION 


IOON = 


SELF- ASSESSMENT 
1. What are the five conditions for Sahih hadith? 


2. Whatismeant by the Da'if hadith? 
3. Explain the term 'Hasan' hadith andits two types? 
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SECTION 5 


CHARACTERISTICS OF NARRATORj AND 
CLASSIFICATION OF AHADITH BASED ON THAT 


5.1 Adalah 
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Adalah (integrity) is a faculty in an individual that induces him to adhere То: 


- taqwa (Godconsciousness) and 
- muru ай (a sense of honor). 


Taqwa: The meaning of taqwah (piety) is abstaining from evil deeds like polytheism, 
transgression and innovation. п avoiding minor sins there is a difference of opinion, 
the preferred opinion being that it is not a condition [for adalah] due to its being 
outside the realm of ability, except in the case of persistence upon [minor sins], as 
persistence upon them is a major sin. 


Maru’ah: The meaning of muru ah is that one be free from any vile acts and defects 
that are contrary to the basic requisite of high ambition and general moral 
excellence, such as certain permissible but lowly acts, i.e. eating or drinking in а 
market, urinating on a road, etc 


The difference in the meaning of adl in general vs the hadith terminology: 
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It should be known that ad'lin narrating (a Hadith) is more general than ad'lin case 
of witness. Ай of a general witness is specific to free men; whereas, ad'lin narration 
can include freemen as well as slave. 


5.1 Dhabt 
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The meaning of dhabt (accuracy) is the ability to memorize what one hears іп such a 
manner that one is fully able to recall it and then prevent it from wholly or partially 
fading from one's memory. 


Types of Dhabt: 
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There are two types of dhabt: 
e Dhabtul-Sad'r (accuracy in memory) 


e Dhabtul-Kitab (accuracy in composition, recording or book) 


Preservation through the books was used to facilitate memory. Some scholars 
of hadeeth had wouldnevernarrate from their memories, but rather from their 
scribes or notes. Accordingly, this concept of being dhabt in recording and 
composition was considered one of the important evaluation criteria for the 
narrators. 


Accuracy in memory is attained through memorization and retention in the heart, 
while accuracy in the composition is attained through preservation [of one's writings] 
until the time of transmission. 


5.2 Five reasons for Ta'nin Adalah: 
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As for adalah, there are 5 reasons for t'an (aspersions) associated with it. 


Condition 1: The narrator lying (kizb) 

Condition 2: Being accused or suspected of lying 
Condition 3: Being morally corrupt (fasiq) 
Condition 4: Being unknown (jahalah) 

Condition 5: Being an innovator (bida'h) 


5.2.1 Kidhb (lying) and narrations from those who do kidhb 
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By ‘narrator lying’ it is meant that his lying is proved with regard to the Prophetic 
traditions either by acceptance of the forger (of Hadith) or any other evidence 
besides that. 


5.2.1.1 Mawdu 
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The hadith of such a liar [i.e. the one described above] is termed Mawdu' (spurious 
forged). 


Scholarshave defined various waysin which Mawdu narrations can be found. 
Some of these include: 
Narrations contradicting well-establish and clear norms of Quran and 
Sunnah 
Narrator confessing to forging the hadith 
External evidence indicating the fabrication – For example, certain Jews 
from Khayber brought a document (claiming to have come from the 
Prophet) to Umar R.A. which they said was witnessed by Sa'd ibn Mu'adh 
and Mu'awiyahibn Abi Sufyan. Umar R.A. rejected the document outright 
because Mu'adh R.A. had died in ЗАН and Mu'awiyah R.A. had not 
accepted Islam till 8AH. The document was supposed to have been 
signed in 6H (i.e. during the conquest of Khayber) and therefore was 


clearly a forgery. 


Scholars defined nine main motives which led to the fabrication of narrations: 


. Political differences (i.e. praising their own political group and 
degrading the other); 
Factions based on issues of creed (supporting one's own creed and 
creating doubts about the others'); 
Fabrications by zanadiqah (enemies within spreading heretical beliefs); 
Fabrications by storytellers; 
Fabrications by ignorant ascetics (i.e. those who adopt practices of 
extreme self-denial or self-mortification for what they incorrectly 
consider to be religious reasons]; 
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Prejudice in favor of a town, race ога particular Imam; 
Inventions for personal motives; 
Proverbs turned into ahadith. 


Isra'iliyat narrations (traditions from previous religions) which were 
wrongly attributed to the Prophet * (may Allah bless him and grant him 
peace). 


5.2.1.2 Ruling about those who are found guilty of forgery: 


W hosoeveris proved to be deliberatelylyingregarding Hadith, hisnarrations will never 
be accepted even if it is once т the lifetime and even if he repented of it afterward. 
This is unlike the general witness who gives false witness and repents [as in his case, he 
willbe accepted asa witness if he reports]. 


The above opinion is held by many notable and distinguished scholars such 
Imam Ahmed Ibn Hanbal and Imam Humaidi. However, we also see some 
other great scholars who hold the view that their case would be no different 
to the case of other witnesses whose statements are accepted after they 
repent and mend their ways. Imam An-Nawawi explains this to be the 
preferable opinion. 
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This is the meaning of the term "Mawdu hadith” in the nomenclature о the hadith 
scholars, not that [the narrator’s] lying has necessarily been established and realized 
in the hadith in question. 


This means that there can be cases of narrations about which forgery would 
not have been proved. However, one of their narrators was known to have 
forged some other narmation, therefore, he would have considered 
untrustworthy and his narrations would be considered a Mawdu. 
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The issue of forgery is hypothetical (i.e. based on supposition and not conclusive), and 
to pass judgment of spuriousness (wad') and lying on a hadith is by way of dominant 
probability (zann al-ghalib). It is not possible to claim spuriousness conclusively and 
with certainty [on every hadith of a liar] since liars sometimes also speak the truth. 


With this, the confusion is removed regarding what is said of forgery by the 
acceptance [of the saying] of the forger, that, it is possible that he is lying in this 
confession as its verity is known by dhanne ghalib. Were it not for this, it would not be 
permissible to kill who confesses to murder or to stone to death who admits to 
fornication. Ponder upon this point! 


The refutation above is of the concept that when a person says that he has 
forged a hadith, it proves that he has definitely forged it. It could also be 
possible that the hadith be Sahih and the person's claim that he forged it may 
be based on certain personal motives. It is accordingly said that the ruling of 
terming a hadith Mawdu in such cases is on dominant thinking or probability 


(zann al-ghalib) and not with definitiveness. 


This case is the same asthe case of punishments given to those who claim that 
they did adultery or fornication. In that case, too there statements are 
accepted based on dominant thoughtrather than definite proofs. 


5.2.2 Suspicion of Kidhb (lying) 
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As for suspicion of falsehood / lying (the second reason for ta'n in Adalah), it applies 
to when a narrator is famous for and known То lie in general conversation, even if it is 
not proven that he has lied in the prophetic traditions. 


5.2.2.1 Matrook 
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Similar to it in the ruling is to narrate that which contradicts the known and necessary 
principles of Islamic law. 


This category of hadith is called matruk (abandoned). For example, they say: "His 
hadith is matruk,” or "so and sois matruk in hadith”. 
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5.2.2.2 Ruling regarding those who are suspected of lying: 
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If this narrator (who is accused of lying) repents, his repentance is accepted andit is 
allowed to listen to his Hadith if the signs of integrity appearin him. 


The one whorarely lies in his general conversations but not in Prophetic Hadith, still his 
патаћопѕ will not be called forged or discarded, even though what he does [i.e.lying 
in general things] is a sin. 


5.2.3 Being Morally Corrupt (Fisq): 
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As for being morally corrupt, it is meant, the corruption of morals and not beliefs, as 
the latter falls under bidah (innovation). Mostly the term bidah is applied to the 
corruption of beliefs. Lying is considered separate to this even though it is also a 
transgression; because the aspersions (t' an) of bidah are more severe and extreme. 


5.2.4 Jahalah about the narrator (the narrator being unknown): 
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An unknownnarratorisalso a cause of t'anin Hadith, because ifhisname and identity 
is not known, then hisstate cannot be known and it cannot be ascertained whether 
he is reliable or not. When the narration includes the words such as “а man narrated 
to me’, or ‘a Shaykh narrated to me’, such a narrationis called an ambiguous report 
(mubham). 


The ruling regarding the mubham narrations (i.e. narrations of unknown narrators): 


dads „А ure OS OFT Шу де ад И Cues 
SIE В 18 giae Я Jae g Ji OS usi в eei я ор 


Ай gd d Í оа 4 Зе ок of ууа BY фа Чай ей 
J Әз» eU AUS JG o 


Published By: AUSTRALIAN ISLAMIC LIBRARY (www.australianislamiclibrary.org) | 51 


MUQADDIMAH FI USOOL IL HADITH 


The hadith of the mubham is unacceptable unless he is a Companion since all 
Companions are ‘adil (upright and possessing integrity). If the narrator who is relating 
from a mubhamrelates words that indicate integrity, such as if he says “an upright 
person informed me” or “a reliable person related to me”, then there is a difference 
of opinion. 


The sounder opinion is that such a hadith should still not be accepted, because it is 
possible that the mubham is upright in the mubhim's (obscurer) opinion but not in 
reality. If a proficient imam says it, however, the hadith should be accepted. 


5.2.5 Being an innovator (bida’h): 
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Bid ап is to believe іп an innovation that opposes what is well-known іп the religion 
and what has been related from the Messenger of Allah € and his Companions, 
based on a form of doubt and false interpretation, not by way of refusal and rejection, 
for that would be kufr (disbelief). 


It isto be noted that Bida'h is of two types: 


1. Bida'h Mukaffarah (the bida'h that makes a person kafir or а disbeliever): 
This is that type of bida'h because of which the person who holdsit wil be 
considered a disbeliever according to the aqeedah of ahlus sunnah wal 
jama'ah. For example, those who believe the Quran is not preserved, or 
those who put allegations on the Aysha R.A, or those who believe that Ali 
R.A. will be coming back nearthe day or judgment, orthe Qadyani's who 
do not believe in the finality of the Prophethood. 


. Bida'h Mufassiqah (the bida'h that makes a person fasiq or sinner): 
This is the type of bida'h that causes deviation but a person cannot who 
holdsit cannot be called an outright ка! г or disbeliever. Khwarij, Mutazia, 
and othersects can be considered to have adopted this type of bida'h. 


W hile reading the description below, it is То be kept in mind that Sheikh 
Abdul Haq Mohadith Dehlavi is explaining about the second type of 
bida'h. 
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The ruling regarding hadith of an innovator: 


Various opinions in this regard have been summarized below. Sheikh has 
concluded this discussion with the explanation of preferred opinion. 
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- According to the majority of scholars, the hadith of an innovator should be 
rejected. 


- According to some scholars, however, if the innovator is [generally] characterized 
by truthfulness in soeech and the preservation of his tongue [from lying], then his 
hadith can be accepted. 


- Some scholars have stated that if the innovator denies a Mutawatir (mass- 
transmitted) shari ah issue which is necessarily known to be a part of the religion, 
then he [and his hadith] should be rejected. 


- |f he is not of this description, however, then he can be accepted even if 
opponents declare him a disbeliever, [on the condition of] the presence of 
precision, scrupulousness, fear of Allah, caution, and preservation. 


- Те preferred opinion, however, is that if he propagates his innovation and 
advertises it, then he shall be rejected. If that is not the case, then he can be 
accepted, except if he narrates something that supports [and strengthens] his 
innovation, in which case the hadith will definitely be rejected. 


5.3 Cautionregarding taking ahadith from people of Ahwa and deviant sects: 
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In summary, the imams differ with respect to accepting the hadith of the people of 
ра ап and ама’ (desires) and the people of deviated sects. 


The author of Jami’ al-Usul said, “A group of imams of hadith took from the Khawarij 
sect, Qadaris, Shi'ites, Rafidi Shiites, and all the other people of innovation and 
desires. 


Another group exercised caution and abstained from taking any hadith from these 
sects, and each of them had their reasons." 


There is no doubt that taking hadith from these sects is [permissible only] after 
investigation andacquisition of the truth. Even though precautionisin not taking them 
since it has been established that these sects used to fabricate hadith in order to 
promote their deviant opinions and would admit to it after repenting and recanting. 
And Allah knows best. 


END OF SECTION 
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SELF- ASSESSMENT 


4. What are some of the ways through which forged narrations could be 
identified? 

5. Search on the internet and collect 10 Mawdu narrations. If you are not able 
to find 10 such narrations through the internet, seek assistance and advice 
from a local scholar. 

6. What are five conditions for Adalah? 

7. If a person who forged the hadith reports, can what he narrates afterward be 
accepted? 

8. Whatdothescholarssay about ће acceptance orrejection of narrations from 
ahlul bida’h? 
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SECTION 6 


CAUSES OF ASPERSION RELATED TO ACCURACY 
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The causes of aspersion related to accuracy are also five: 


Excessive heedlessness (fart al-ghaflah) 

Frequent error (kathrat al-ghalat) 

Contradiction of the reliable narrators (mukhalafat al-thiqat) 
Delusion (wahm) 

Poor memory (su' al-hifz) 
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6.1 Fart al-Ghaflah (Excessive Heedlessness) and Kathrat al-Ghalat (Frequent Error): 
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Excessive heedlessness and frequent error are both close in meaning and import 
[however, the is fine difference between the two]. 


‘Heedlessness’ (ghaflah) relates to [mistakes in] hearing and retaining the 
hadith [from the sheikh], whereas 


- ‘Error’ (ghalat) relates to narration and transmission. 


Narrations of those who do ghaflah in abundance (Katheer ul ghaflah) or err 
in abundance (katheer ul ghalat) are called as ‘munkar’ by the hadith 


scholars (this is in addition to the conditions mentioned in section 3.1.2 which 
provides the status of narrations that meet the criteria of narrations mentioned 
in next section). 
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6.2 Mukhalafat al-Thiqat (Contradiction of Reliable Narrators): 


Mukhalafat al-thiqat happens when a narrator with lower ranking presents a 
narration that contradicts the narration of a narratorwith a higherranking. This 
can either happenin matn, or the sanad (or both). 


As the reasons for this type of contradiction, can be many, the types of hadith 
that are formed as a result are numerous too. Some of these types include 


Munjar, Shadhdh, Mudtarib, Mugloob$, Mudraj and so on. Advanced details 
on these types can be found in the Sharh (explanation and commentary) of 
Nukhbatul Fikr. 
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The contradiction of what the reliable narrators have related т the sanad orthe тат 
occurs in various ways and becomes a cause of anomaly (shudhudh); it results in 
becoming a cause of aspersion in relation to accuracy. 


This is due to the fact that the cause of opposition to the reliable narrators is solely due 
to a lack of [or deficiency in] accuracy, memory, and the ability to protect the hadith 
from change and alteration. 


6.3 Wahm (Delusion): 
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In regards to aspersion due to delusion (wahm) and forgetfulness (nisyan) by which [a 
narrator] fallsinto error in narration and therefore relates based upon his wahm, if such 
aspersion can be discovered through proofs indicative of impairing defects and 
causes of rejection, then the hadith will be mu allal (defective). 


This is the most obscure science of hadith (difficult to comprehend) and also the most 
delicate. Only those who have been granted true understanding, vast memory, and 
a complete knowledge ofthe status of narrators and the states of the chains and texts 


6 Muqloob, linguistically, means inverted, upside-down. Inthe hadith terminology, it refers to a narration in 
which something (inthe matn or the sanad, such as names of the narrators) is narrated inaninverted or upside- 
down manner (e.g. instead of MurraibnKa’b, mentioning Ka’bibn Murra). 
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of hadith, like the early predecessors (mutaqaddimin) from amongst the masters of 
this science, can stand up to the task. They ended with Daraqutni andi it is said that 
no equal ever succeeded him in this affair. And Allah knows best. change and 
alteration. 


6.4 Su’ al-Hifz (Poor Memory): 
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[According to the scholars] poor memory implies that а narrator’s mistakes in 
transmission exceed his accuracy and that his heedless errors and forgetfulness 
exceed his memory and precision. 


In other words, if errors and forgetfulness surmount or equal his accuracy and 
precision, he will be considered of poor memory. Whatis necessary, therefore, is the 
predominance of a narrator's accuracy and precision. 


If poor memory characterizes a narrator at all times throughout his Ше, his hadith wil 
not be considered reliable. 


According to some of the muhaddithin, this type of hadith will fall under the category 
of shadhdh. 


Mukhtalit 


If poor memory appears suddenly due to extemal circumstances, such as loss of 
retention due to senility and old age, loss of sight, or loss of one's books [of recorded 
hadith], then such a person will be called a mukhtalit (narrator affected by memory 
loss). 


What a narrator related before ikhtilat (memory loss) and loss of retention will be 
accepted if it can be distinguished from what he related after this state. If it cannot 
be distinguished [from what was related after ikhtilat] then [the scholars] refrain from 
ruling on the hadith. Likewise will be the case if [the situation] is vague. 


If corroborative hadith (mutabi at) and attestations (shawahid) exist for this type of 
hadith, it will improve from the status of rejection to acceptance and preference. 
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This is also the ruling for the hadiths of the mastur (concealed), mudallis 
(misrepresenter), and mursil (omitter) narrators. 


END OF SECTION 


г 


SELF- ASSESSMENT 


9. Write a detailed note on causes of aspersion in relation to accuracy of the 
narrators. Cover all five associated aspects т yourresponse. 
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SECTION 7: 


GHARIB, AZIZ, MASHUR, AND MUTAWATIR HADITH 


7.1 Gharib (Singular) Hadith: 
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If there is only one narrator of Sahih Hadith, it's called the singular report (Gharib). 


There are various perspectives in which a Gharib hadeeth can be defined. 
Sheikh Saleh Al-Munnajjid explains that ‘the Gharib hadith is the one in which 
there is some kind of uniqueness’. This is not specific to only Sahih ahadith but 
can also encompass Hasan and Da’ if ahadith. 


The definition provided by Sheikh Abdul Hag, however, only specific Sahih 
narrations. Accordingly, it can be said that the Gharib hadith being defined 
here is ‘Gharib Sahih’ (that Sahih narration which contains certain uniqueness) 
not Gharib narration іп general. 


The kinds of uniquenessthat a hadith can have can be many, however, the 
most renowned types are two. These two typeshave been explained by the 
Sheikh Abdul Haq later on in this section (refer to sub-section 7.5.1). 


7.2 Aziz (Scarce or rare) Hadith: 


ne goons I 96 03 


If it has two narrators it’s called the rare report (‘Aziz). 


7.3 Mashhur (well-known) and Mustafid (well-circulated) Hadith: 


РЕР Чт 
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If it has more (than two) narrators, thenit is called the well-known герой (Mashhur) 
and the well circulated report (mustafid). 


Some scholars also consider those narrations to be Mashhur which are widely 


accepted by the community of Muslims even if they, by the number of their 
isnads, may fallinto the category of Gharib. 


7.4 Mutawatir (Mass-transmitted) Hadith: 
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If its narrators reached to such abundance that typically it would be impossible to 
conspire together to make up a lie, it’s called the mass transmitted report (Mutawatir) 


Ahad Narration: 


In the early classifications ofhadith, anynarration that did not meet the crtiera 
for the tawatur, were called as ahad. Accordingly, Gharib, Aziz and Mashhur 
narrations was considered to be the sub-classifications of ahad narrations. 
These sub-divisions on ahad narrations (i.e. Gharib, Aziz and Mashhur) did not 
initially exist and the scholars only used the terms ahad and Mutawatir. 


Number of narrators required for each stage of sanad to acquire tawatur: 


Scholars have various opinions regarding how many narrators are required at 
each stage of the the transmission for a hadith tobe considered as Mutawatir. 
The opinion of scholars in this regard ranges from anywhere between four to 
seventy (and hypothetically any number above that). Thisnumber of narrators 
were required at every stage of sanad. 


Tawatur Bil Ma’ana (tawatur because of meaning): 


Some scholars also explain about the key concepts or themes that appear in 
а very large number of narrations that they have tawatur (for example, the 
coming back of Messiah), even though all the narrations related to that topic 
or concept may not tell all the details in the 100% same manner or same 
wording (and willnot be Mutawatirindividually). Sucha concept (e.g. coming 
back of Messiah) is known to have come through tawatur and can be 
considered asthe truth. 


Certainity acquired from ahad and Mutawatir narrations: 
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Scholars opine that the Mutawatir narrations give absolute certainty (yaqeen) 
that the Prophet hadin fact said the report. 


On the other hand, the ahad narrations were considered to have a strong 
probability (zann al-rajih) which was enough, if they meet the conditions of 
authenticity, for such narrations to be used in deriving the legal rulings. 


7.5 Conditions for classification of ahadith т above mentioned categories: 


7.5.1 Condition for Gharib narrations and their types: 


Lil 15 Cull comely 


The Gharib (rare) hadithis also called fard. 


What is mentioned above is one of the ways іп which scholars define the term 
‘fard’. Scholars also explain some other types of tafarud (singularity or rarity) 
which are as follows: 


- lf anarration only comes from people of one locality 
- |f people from only one locality report a narration to people of only one 
other locality 


7.5.1.1 Fard Nasibi: 
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What is meant by the narrator being unique is that he is alone at any particular level 
of the chain [and not necessarily that uniqueness exists at every level of the chain]. 
Such a hadith is [more specifically] called fard nisbi (relatively-unique). 


Sheikh Saleh Al-Munajjid explains this type of narration as the one for which 
one of its narrators was the only one to narrate it from his shaykh, and no one 
else narrated it from his shaykh, even though the hadeeth was narrated via a 
number of isnads till that point, but none of his students narrated the hadeeth 
from him except one narrator. 


An example of Fard Nisibi type of narration is: The Prophet (blessings and 
peace of Allah be upon him) said: "Do not call grapes al-karm." 


This is the hadeeth narrated by Isa ibn Musa Ghunjar, who narrated from Abu 
Hamzah al-Sukkari, who narrated from al-A*mash, who narrated from Abu 
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Ayub al-Sakhtiyani, who narrated пот Muhammad ibn Sirin, who narrated 
from Abu Hurayrah В.А. 


The reason this hadith is considered as Fard Nisibi is that no one else reported 
this narration from al-A’mash except Al-Sukkari. This does not automatically 
mean that the hadith can be considered as inauthentic. It is possible that he 
may have beenin close company ofhis teacherand he would have narrated 


this hadith to him rather than his class. 


So, the uniqueness in this narration is in relation to al-Sukkari’s sheikh, but it is 
not absolute uniqueness (i.e. Fard Mutlag as explained in the next sub- 
section). The hadeeth was narrated via many paths from multiple 
companions. 


7.5.1.2 Fard Mutlaq: 
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If itis present at every placeinisnad, itiscalled absolutely unique report (ага mutlaq). 


An example of Fard Mutlaq type of hadith is the narration: “Actions are but by 
intentions.” 


Its only proper sanad from Yahya ibn Sa'eed al-Ansari, who narrated from 
Muhammad ibn Ibrahim al-Taymi, who narrated from Ilgimah ibn Waqas al- 
Laythi, who narrated from ‘Umaribn al-Khattab. 


7.5.2 Condition for Aziz narrations: 
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What is meant by narrators being twois that narrators should be 2 at each place. If 
there is only one narrator it will not be the rare report (Aziz) but the singular report 
(Gharib) 


7.5.3 Condition for Mashhur narrations: 
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Based on this analogy, there is consideration of abundance of narratorsin well-known 
reports (Mashhur), that they be more than two at each place. 


This is the intent of the statement of scholars that “indeed lesser governs the greater” 
in this subject. 


Published By: AUSTRALIAN ISLAMIC LIBRARY (www.australianislamiclibrary.org) | 63 


MUQADDIMAH FI USOOL IL HADITH 


7.6 Use of Gharib Hadith: 


It is known from what we have mentioned earlier that singularity doesn't negate the 
soundness [of a narration]. It is possible that a Hadith is sound and singular (at the 
same time); such would be the case when each of its narrators is reliable. [Such a 
hadith can accordingly be used like other Sahih ahadith]. 


7.7 Alternate usages of the terms ‘Gharib’ and 'shadhdh' hadith 
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The term Gharib, however, is occasionally used to mean shadhdh (anomalous) - an 
anomaly - and therefore is a type of aspersion in a hadith. This is what the author of 
al-Masabih means when he says, “this hadith is Gharib (anomalous),"; he mentions this 
by way of criticism. 


Some scholars explain that the term shadhdh [simply indicates] singularity of the 
narrator without taking into consideration his opposition to [other] reliable narrators, 
as has been defined previously [in this book]. They, therefore [oftentimes] state that a 
“hadith is Sahih (sound) and shadhdh (rare)" or that a “hadith is Sahih (sound) and not 
shadhdh (гаге)”. 


According to this meaning then, being shadhdh, like rarity (gharabah), will not 
contradict soundness (sihhah). Only when the term is used in the context of aspersion 
(criticism) will it indicate a hadith that opposes [what was reported by] reliable 
narrators. 


END OF SECTION 


а = 
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SELF- ASSESSMENT 


10.What is meant by Ahad narrations and what are its types? 

11.What are the conditions for Gharib, Aziz, Mashhur and Mutawatir narrations? 

12. Сап Ahad narrations be used in deriving legal rulings? Please discuss with a 
teacher or scholar and write down your response. If you find a difference of 
opinion among scholars on this matter, write down various opinions that you 
come across. 
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SECTION 8 


THE LEVELS OF WEAK, SOUND AND OTHER HADITH 


8.1 Weak Hadith 
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Ада ‘ifhadith ва hadith in which the considered conditions of soundness and fairness 
are completely or partially absent and whose narrator(s) have been criticized due to 
an anomaly (shudhudh), disclaim (nakarah), orimpairing defect (‘illah). 


According to this understanding, the categories of da ‘if hadith are numerous and are 
abundantboth independently and compounded [due to the presence and absence 
of the conditions of soundness]. 


The missing of conditions which make a hadith as authentic would result in a 
narration being declared as Da’ if. Now, some ahadith would miss one of the 
conditions, while others would miss multiple of them. Also, the way in which 
their compliance with the conditions is affected would vary. This results in a 
variety of types of weak narrations. 


Ibn Salah and рп Habban have explained 49 types of Da’if narrations, while 
Hafidh Zain ud Din гад! had pointed out 42 types. Some scholars have 
explained even more types [the number goes up to 121] which capture all of 
the possible situations that one can think off. 


8.2 Levels of Sahih and Hasan Hadith: 
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The varying levels of the Sahih and Hasan hadith, both in-itself and through 
corroboration, are in accordance with the varying levels and ranks in the perfection 
of the qualities taken into consideration in understanding [the Sahih and Hasan 
hadith] while obviously comprising the fundamental characteristics of being Sahih 
and Hasan. 


The status of Sahih li zatihi, Hasan li gairihi, Sahih li zatihi and Hasan li gairihi are also 
numerous due to varying level of statuses and ranks in the perfection of attributes 
which are considered in understanding them while sharing the foundation of Sahih 
and Hasan Hadith. 


[Scholars of hadith and Islamic jurisprudence] have precisely delineated and defined 
the levels of sinhah (soundness). They have mentioned examples of chains and said 
regarding them: “Although integrity and accuracy are found in the narrators of [all] 
the chains, some of the chains are superior to others." 


8.3 Opinions about Absolutely authentic sanad 
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There is a difference of opinion in terminga specific sanad asthe absolutely authentic 
апаа. 


- Some scholars said, the absolutely authentic sanad is “Zain ul-abidin narrating 
from his father Hussain, who narrates from his grandfather Ali bin Abi Talib". 

- Itissaid (the absolutely authentic sanad) is Malik narrating from Naf' e, narrating 
from Ibn Umar. 

- It is (also) said (the absolutely authentic sanad) is Zuhri narrating from Salim, 
narrating from Ibn Umar. 


The most common opinion among the scholars is that it is not possible to 


declare any sanad as absolutely authentic because of a number of factors. 
A numberof scholars, however, still made attempts to identify the most trusted 
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chain of transmission; however, no consensus Could be achieved. As a result, 
a number of opinions were put forth. The three opinions mentioned by Sheikh 
above are from among them. However, there are others too. It may Бе 
beneficial for students to know about them as they may be considered 
superior to other chains (but not always). 


Some of the other chains that are also seen in high esteem include: 
Muhammad Ibn Sirin, narrating from Obaidah Ibn Amr As-Salmani, 
narrating from Ali Bin Abi Talib 
Ibrahim An-Nakhai, narrating from Alqama bin Qays, narrating from 


Abdullah Ibn Masood R.A. 

Yahaya Ibn Abi Kathir, narrating from Abi Salama, narrating from Abi 
Hurairah R.A. 

Shuba narrating from Amr bin Marrah, narrating from Мапай, narrating 
from Abu Musa Asha’ari R.A. 

Sufwan Ath-Thawri narrating from Mansoor, narrating from Ibrahim, 
narrating from Адата, narrating from Ibn Masood К.А. 

And there are other opinions about this too which can be found in various 
advanced texts 


And Allah knows best. 


In truth, itis not permissible to declare any specific chain as conclusively the soundest 
of all chains. Nevertheless, there are highest categories of soundness and a number 
of chainsfall into these categories. If [judgment] isrestricted to stating that a chain is 
the most sound chain of such and such city orin such and such chapter of hadith or 
on such and such a topic, it wil be valid. And Allah knows best. 


8.4 Some Unique Terminology of Imam Tirmidhi: 
8.4.1 An objection made on the categorization approach of Imam Tirmidhi 


СТР euh oem МУ er eub Cae quc gem ae jn G Шуй OF ВАЙ BE үә 
Vall GÀ шз АЙ puel АША од) braog ul Lime OIS Ob erally end! pl ilie 3 4 33 


Ы 9S, AÍ ВИ ма в д л 8 Ob a Liae Ру Май plas us 


It a habit of Imam Tirmizi that he says in his Ja'me: This Hadith is Hasan Sahih (or) this 
Hadith is Gharib Hasan (or) this Hadith is Hasan Gharib Sahih. 


There can be no doubt about the possibility of combining fairness (husn) and 
soundness (sihhah) in that a hadith can be Hasan li dhatihi (Hasan-in-itself) but also 
Sahih li ghayrihi (Sahih-through-corroboration). 


Similarly, it is possible to combine gharabah (rarity) and sinhah (soundness), as we 
have mentioned previously. As for the combination of gharabah (rarity) and husn 
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(fairness), the scholars have deemed [this term usage] as problematic and vague, 
since Tirmidhi considered faimess (husn) to be [contingent on] the multiplicity of paths 
of transmission, which would bring into question how the hadith could [also] be rare 
(Gharib). 


8.4.2 Response to objections: 
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[The scholars] respond by stating that: 


Considering numerous paths of transmission as a condition for the Hasan hadith 
is not an absolute rule; ratherit is simply a type of [Hasan hadith]. When the 
declaration [отат Tirmidhi] upon a hadithcombines both fairness and rarity, 
then the definition of the term Hasan is of a different type of Hasan. 


Other scholars stated that [the intent of the statement is that Imam Tirmidhi] is 
simply pointing out the difference in paths of transmission, that in some paths 
of transmission it is rare (i.e. Gharib and Hasan together) and in some it is not 
rare (just Hasan). 


It hasalso been said that [when Tirmidhi uses the particle waw (usually meaning 
"and") here, he] implies the meaning "or" and that [Tirmidhi], due to lack of 
absolute certainty in knowledge, is doubtful [of the status of the hadith] and is 
therefore hesitant about whether the report is Gharib or Hasan. 


It is also said that the meaning of Hasan here is not the technical meaning but 
thelexical one, implying "that which one'sintrinsic nature inclines towards". This 
opinion, however, is very farfetched. 


END OF SECTION 
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SELF- ASSESSMENT 


13. Are their various sub-classifications within Da’ if and Hasan narrations? Explain. 

14. Why can't а запаа be called with confidence as absolutely authentic? 

15. Write down 5 examples of the chain of narrations that are considered as 
more authentic than the others. 

16. How 15 Imam Tirmidhi's terminology different from other hadith scholars? Write 
a note. 
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SECTION 9 


INFERENCE OF LEGAL RULINGS FROM SOUND, FAIR 
AND WEAK AHADITH 


9.1 Inferring Rulings from the Sahih Ahadith: 
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There is a consensus of scholars in inferring sound hadith for legal rulings [i.e. all the 
scholars of Ahlus Sunnah wal Jama'ah agree that authentic hadith are to be used for 
extracting the legal rulings and anyone who rejects them hasfalleninto misguidance]. 


9.2 Inferring Rulings from the Hasan Ahadith: 
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Hasan (Fair) Hadith also has this consensus by most scholars. It is grouped with sound 
Hadith in inferring of legal rulings, even though it is below in status [as compared to 
the Sahih narrations]. 


9.3 Inferring Rulings from the Da’if Ahadith: 


There is a difference of opinion among the scholars regarding the use of 
weak narrations. The three views in this regard are as follows: 


o Some scholars outrightly reject the weak narrations and do not allow 
their use in any form or manner 

o Some scholars validate the use of weak narrations, asrequired, and 
prefer them over acting on personal opinion and га "ау. 
Some scholars hold the position that Da’if narrations can be acted 
upon when they deal with moral virtues or good traits (if they meet 
certain conditions are not to be fabricated). However, in the matter 
of belief (Aqeedah) and legal rulings, they do not permit the use of 
weak narrations. 


This section explains the third perspective on this matter. 
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9.3.1 Inferring rulings from Hasan Li Gahyrihi narrations: 


W eak Hadith which hasreached the rank of Hasan li-ghairihi due to a multitude of like 
chains also has a consensus of scholars [that is can be used for inferring the rulings]. 


9.3.2 Use of weak ahadith in fadhail (virtues): 
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The popular understanding that a Ва’! hadith is reliable in respect to the virtues of 
actions (fada'il al-a mal) refers to individually da if hadith (da if hadith that have no 
corroboration) and not the combination of da if hadith, since they willbe considered 
to bein the category of Hasan [li ghayrihi or Hasan because of corroboration] hadith 
and not аа if hadith, as the imams of hadith have clarified. 


Some scholars have said that if a da‘if hadith is weak due to poor memory, confusion 
(ikhtilat), or misrepresentation (tadlis), despite the presence of honesty and reliability, 
then the hadith can be reinforced by the corroboration of numerous paths of 
transmission (otherwise the hadith will be too weak to accept corroboration). 


If the weakness 15 due to suspicion of lying (ittiham bi ‘l-kidhb), anomaly (shudhudh), 
or excessive mistakes (fahsh al-ghalat) however, the report cannot be reinforced by 
the presence of numerous paths of transmission and it will be therefore judged as 
da if, though it can be practiced уроп т respect to the virtues of actions. 


END OF SECTION 
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SELF- ASSESSMENT 


17.Can Sahih and Hasan ahadith be used in the infering of rulings in the same 
manner? 

18. What are various opinions regarding the use of Da’ if narrations? 

19.Which type of weak narrations can be used for fadhail or virtues? Explain. 
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SECTION 10 


BOOKS OF AUTHENTIC NARRATIONS 


10.1 The Status of Sahihain: 


д» ede Е ДА unco OF обла уй Ме ва ОЇ ДЕФ ам е eel Чай really ыга Cate casus Ш 
ВОИ беде US dil ous am SI ei В БЕ Ма SSI Да 


As thelevelsof the soundness of Hadith varies and some of the sound reports are more 
perfect than others, it is to be Understood that most of the hadith scholars consider 
Sahih Bukhari as preferred over all other books of Hadith. In this context, they say: “The 
most authentic book after the book of Allah (Quran) is Sahih Bukhari”. 


Some of the important features of Sahih Al-Bukhari are as follows: 


Imam Bukhari wrote this book in sixteen years 

He chose the narrations included in this book from a pool of more than 
600,000 narrations 

Dr. Jonathan Brown explains: "The finished work was not a mere hadith 
collection - it was a massive expression of al- Bukhari's vision of Islamic law 
and dogma backed up with hadiths the author felt met the most rigorous 
standards of authenticity ". 

The book is of the category Jami as its span is spread over а vast area 
within legal and ritual topics. 

The book comprises of 97 chapters which have been divided into sub- 
chapters whose titles have been put in а way that they guide the students 
andreaderstowardstolegal implicationslinked to the namationsincluded 
in those sub-chapters. 

Imam Bukharihasrepeated certain ahadith but whenhe doesso, he does 
it with varying narrations and in separate chapters in order to establish the 
authenticity of the narration even further and also to present it according 
to the context, as many a prophetic traditions are applicable to multiple 
situations and chapters. 
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There is a saying from Imam Shafi'i in which he is recorded to have said that 
the most authentic book on the face of Earth is Muwatta of Imam Malik. 


However, itisto be noted that this saying was from the time when Sahih Bukhari 
and Muslim had not been compiled. 


10.2 Which book from the Sahihainis more preferable over the other? 
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Some scholars of Maghreb |.е. Morocco and Spain etc.] gave preference То Sahih 
Muslim over Sahih Bukhari. 


The majority of the scholars say that this is concerning what goes back to wellness in 
clarification, better placement, and arrangement, caring for minute indications and 
good points in the chain of narration. However, it is external to the subject and 
discussion regarding soundness and strength and what is associated with it. 


There is no book which is equal to Sahih Bukhari in this regard by the proof of perfect 
characteristics of its narrators which are considered for their reliability. 


Some of the scholars abstained from giving preference to one over other. The truth is 
first one (i.e. Sahih Bukhari) is most authentic. 


10.3 What is meant by the term "Mutta'faq ala'ih" 
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The Hadith which is agreed upon by Bukhari and Muslim in exposition is called 
mutta'faq ala'ih (agreed upon) Hadith. 


The Shaykh said: with the condition that it be narrated from one sahabi. 


Hadith scholars said: The count of mutta'fag ala’ih reports is 2326. 
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10.4 The ladder of hadith preference: 
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Overall preference is given as: 


W hat is agreed upon by Shaykhain wil be preferred over others. 

W hat only Bukhari narrated. 

What only Muslim narrated. 

What is narrated as per conditions of Bukhari and Muslim. 

What is narrated as per conditions of Bukhari 

What is narrated as per conditions of Muslim. 

What is narrated by other than these by the scholars who committed to 
soundness of hadith and authenticated it. 
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So there are 7 categories. 


10.5 The conditions of Shaikhain: 
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The intent of condition of Bukhari and Muslim [as used by other scholars as shown in 
the above ladder] is that the naratorsbe attributed with the characteristics which are 
attributed to narrators of Bukhari and Muslimlike accuracy, integrity, and absence of 
anomaly, disclamation and heedlessness. 


It is said: “The intent by, as per condition of Bukhari and Muslim is, their own narrators”. 
This is a lengthy discussion which we have mentioned in the preface of book Sharah 
Safarus-Sa'adat. 
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It isto be noted that the Shaikhain did not specify these conditions themselves. 
Rather, it were the later scholars that observed their selections and identified 
these conditions. 


Two important works that cover this aspect in detail are as follows’: 


- Shurootul Aaimmah Al-Khamsah (i 4 P. 3)of Imam Abu Bakr Hazmi 
- Shurootul Aaimmah А-зНай («и 4% bs) of Imam Abul Fazl Maqdisi. 


10.6 Other Sources of Sahih Narrations: 
10.6.1 Shaheehain are not the sole source of Sahih ahadith 
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All Sahih ahadith are not confined to Sahih Bukhari and Muslim and they never 
encompassed all Sahih ahadith in their books but they exclusively included Sahih 
ahadith. 


When they didn't narrate those Sahih ahadith which they had and those which are 
Sahih according to their conditionsin their books, then why would they narrate hadith 
which are Sahih according to others? 


Imam Bukhari said: "I have not mentioned any Hadith in this book of mine, except 
which is Sahih and Ihave left many of the Sahih Hadith”. 


Imam Muslim said: “ahadith which I have mentioned in this book are Sahih ahadith 
and | don't say whateverlleft is Da'if". 


There must be a specific reason for this leaving and reporting ahadith, either due to 
soundness or due to some otherintentions. 


10.6.2 Compilation of Sahih narrations in al-Mustadrak 
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7 Both these books can be accessed from Australian Islamic Library's Usool Al-Hadith bookshelf: 
https://www.australianislamiclibrary.org/usool-al-hadith.html 
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Hakim Abu Abdullah Nishapuri authored a book that he called 'al-Mustadrak ala 
Sahihain', meaning that he mentioned all those Sahih ahadithin this book which were 
ей by Bukhari and Muslim. He also redressed and corrected some of the ahadith 
accordingto the conditions of Sahihain, some asperthe condition of any one ofthem 
and some as per conditions of other than them. 


He said: "Bukhari and Muslim did not rule that there are no Sahih Hadith other than 
those mentioned in these two books". He also said: "There appeared this group of 
innovatorsin our times who unleashed their tongues attacking the scholars of religion, 
saying that the number of ahadith with you is not more than ten thousand. They 
mentioned regarding Bukhari that he said: | memorized one hundred thousand Sahih 
ahadith and two hundred thousand other than Sahih ahadith".Allah knows best. 


It is clear that he meant Sahih ahadith as per his conditions. The sum of ahadith 
mentioned this book is 7275 including the repetitions; when such repetitions are 
removed, the number comes down to 4000. 


10.6.3 Sahih Ibn Khuzaymah 
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Other scholars also authored books of sihah like Sahih Ibn Khuzaymah, who is called 
Imam of Imams and he is the teacher of Ibn Habban. Ibn Habban said in his praise: “l 
did not see anyone on the face earth better than him in the subject of Sunan and 
rigorous memorizing of the words of Sahih asif all the Sunan and ahadith are right 
before his eyes". 


Scholars consider Sahih Ibn Khuzaymah to be a highly reputable book and 
give it a rank very close to Sahih Muslim. However, three-quarters of it were 


already lost by the time of Imam Ibn Hajr. Recently an old manuscript of this 
book has been found and some publishers have updated the missing parts. 
The full book, still, is not available. 
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10.6.4 Sahih Ibn Habban: 
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And another such book is Sahih of Ibn Habban, the student of Ibn Khuzaymah and ап 
established reliable and virtuous cognizant scholar. Hakim said [about Ibn Habban]: 
"Ibn Habban wasa vessel of knowledge, language, Hadith, and speech. He was 
amongst the men of high intellect". 


The organization of this book is very different from the other books of hadith 
which makes it difficult to utilize. A later scholar, Ala-ud-Din Abul Hasan Fars 
Hanafi (d.737H) reorganized this book as per the branches of Пай like other 
commonly used books. 


As the criteria for Sahih ahadith for Ibn Habban was a little lenient as 
compared to other scholars used, numerous Hasan and Ва’! narrations also 
made theirway into the book. Itis because of this reason that though this book 
is given preference over the Mustadrak of Al-Hakim, it does not enjoy the same 
status as some of the other books among the Sihah. 


10.6.5 Mustadrak Al-Hakim: 


This book has also been discussed briefly in section 9.6.2. 


Similarly, Sahih Hakim Abi Abdullah Nishapuri, who was а Hafidh and a reliable 
narrator, named his book 'al-Mustadrak'. However, leniency in hadith ruling made its 
way into his book and scholars have held it against him. The scholars said: “Ibn 
Khuzaymah and Ibn Habban are more able and stronger than Hakim and better and 
more subtle in asanid and mutun". 


There are various opinions regarding how such weak narrations could find а 
place in Hakim's Mustadrak. 


- Imam Ibn Hajr Al-Asqalani has pointed out the reasons why leniency in 
hadith rulings can be found in Mustadrak. It was because when Imam 
Hakim composed the draft of his book, he did not get a chance to review 
and correct it until the time that he passed away. Imam Ibn Hajr also 
pointed out that in the middle of second of the six volumes of the 
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Mustadrak, itis mentioned that the Imla (reading by the scholar) finished 
at that point. 


It is also pointed out by scholars that the methodology that Hakim 
adopted for identifying the Sahih narrations was to declare the narrations 
as authentic if their isnad consisted of transmitters used by Imam Bukhari 
and Imam Muslim. Scholars reviewed this approach and identified that 
what was missing in this was the need for corroboration and ensuring 
contiguous transmission. Imam Bukhari emphasized on corroboration of 


ahadith and only accepted uncorroborated narrations if they were 
transmitted by the master hadith scholars whose trustworthin ess was 
established. 


Later on, Imam Dhahabi summarized the Mustadrak and put correct rulings 
on each hadith. Scholars now consider it inevitable to go through Imam 
Dhahabi's tasweeb (i.e. approval on the rulings on the ahadith) on the 
Mustadrak for any students that wish to go through it. 


10.6.6 Al-Mukhtar: 
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Likewise, п the 'Al-Mukhtar', Hafidh Diya'uddin Maqdisi also narrated Sahih ahadith 
which were not reported in Sahihain. The scholars said: "His book is better than 'al- 
mustadrak'". 


Imam Maqdisi has compiled this book in the alphabetical order with regards 
to the names of companions. He could not complete writing this book in full 
until his death. Many scholars highly commended this book but also indicated 
some weak narrations in it, though their number is very few. 


It is also pointed out by scholars that this book did not bring to light any 
narrations that were not alreadyrecorded in other books of hadith. Thisis what 
the title of this book ‘Al-Mukhtar (meaning ‘Selected Ahadith’) indicates. 


10.6.7 Other books of this genre: 
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[Likewise, there are] the Sahihs of Ibn “Амапай and Ibn al-Sakan, as well as the 
Muntaqa oflbn Jarud. 


All of these books were [meant to be] exclusive to Sahih hadith, although a group of 
scholars has criticized [them], some out of bigotry and some justly. And above every 
person of knowledge is the All-Knowing, and Indeed Allah knows best. 


END OF SECTION 
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SELF- ASSESSMENT 


20. Which of the two Sahihain is more preferred than the other? Explain the basis 


for your answer. 
21.Whatismeant by the term “mutta’fag alaihe"? 
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22.W hat do you know about the conditions of shaykhain? 
23.W hich books other than Sahihain were written to collect Sahih narrations? 
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SECTION 10 


FAMOUS BOOKS OF HADITH 


11.1 The six famous books of hadith 
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The six well known established books in Islam, which are called Sihah Sitta are: 


Sahih Bukhari 

Sahih Muslim 

Sunan / Jami at-Tirmidhi 
Sunan Abu Dawud 
Sunan an-Nasai 

Sunan опрп Majah 
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Some hadith scholarsreplace Sunan Ibn Majah in the above list with Al-Muwatta of 
Imam Malik. The author of Jami'ul-Usul chose al-Mu atta. 


Mohaditheen have identified that approximately 1/4" of the Sunan Ibn 
Majah's 4,485 narrations are Da'if or unreliable. That is the reason many 
scholars preferred Al-Muwatta over it. However, the scholars who prefer to 
include Sunan Ibn Majah among the six authentic books claim that the 
number of ahadith not reported elsewhere in Sunan Ibn Majah is more than 
the number of such narrations in Muwatta. It is estimated that around 1522 
additional narrations become available in the Sihah collection if Sunan Ibn 


Majah isincluded. 


It is also to be noted that some other scholars demanded a place for other 
collections in the Sihah. The books that were sought to be included were 
Sunan Ad-Darmi (as explained in this section later on) and Musnad Imam 
Ahmed. Incorporating this, later scholars raised the number of books included 
in the authentic collection from 6 to 9. 
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11.2 Categories of ahadith included in the sihah: 
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In these, four books [the four sunansi.e. the books other than Sahihain] contain the 
Sihah (plural of Sahih), Hisan (plural of Hasan) and, Di’ af (plural of Da'if) categories of 
ahadith; and they are named as-Sihahus-Sitta by way of taghlib. 


Taghlib indicates the presence of something in abundance. The Sihah as-Sitta 
are considered as Sihah because of the abundance of Sahih narrations in 
them. It does not mean that they only contain Sahih narrations. As mentioned 
above, the contain Hasan and Ва’! narrations too. Sunan Ibn Majah, for 
example, even contain Mawdu narrations. 
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The author of Masabih us-Sunnah [Imam Baghwi] calls the ahadith of other than the 
two Shaykhs [i.e. Imam Bukhari and Imam Muslim] as Hisan; the use of this word [hisan] 
in thiscase fitswell with thelinguistic meaning ofthe word; thisuse [ifnot used because 
of the linguistic meaning] could also be a new term coined by him. 


11.3 Some other important collections: 


11.3.1 Sunan Ad-Darmi: 
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Some о the scholars [such as рп Hajar Al-Asqalani] say that ad-Darmi’s book is more 
appropriate and fitting to be made the sixth of the books because: 


- The weak narrators іп this are very few; 

- the presence of munkar and shadhdh Hadith in it are rare. 

- |t has asanid 'aliyah |.е. its chains have got fewer links between the final 
narrator and the Prophet €] and 

- its thulathiyyat are more than the thulathiyyat of al-Bukhari. 


Thulathiyyat are the narrations which have only three narrators in sanad 
between the one who relates the tradition (in other words: the fourth person 


in the chain of narration) and the Prophet *; the three narratorsin the chain 
of such traditions consequently comprise of a companions, a successor (tabi'i) 
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and a successor of a successor (Tabi'i at-Tabi'i)J. Shorter chains were 
considered more reliable than the longer ones due to a lesser number of 
transmissions before reaching up to the Prophet €, The close proximity to the 
Prophet * is also a virtue that many of the narrators and mohaditheen sought 
after. 


Accordingly to Dr. Jonathan Brown's research, there are 28 instances of 
Thulathiyyat in Sahih Al-Bukhari. 
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These (above) mentioned books are the most famous books and there are many 
other books which are very popular too. 


11.3.2 Jam’ il-Jawami' of Imam Suyuti: 
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Imam Suyuti narrated іп Jam’ il-Jawami' from many books, the number of such books 
exceeds fifty, consisting of Sihah, Нап and, ОГа!, and he said: "I have not narrated 
in it a Hadith with forgery which the Muhaddithin have agreed upon leaving it and 
rejecting it” and Allah knows the best. 


11.4 An overview of the lives and works of renowned mohaditheen 
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The author of Mishkat ul-Masabih mentioned in the introduction of his book, a group 
of the proficient Imams and they are Bukhari, Muslim, Imam Malik, Imam Shafi, Imam 
Ahmad ibn Hanbal, Tirmidhi, Abu Dawud, Nasai, Ibn Majah, Darimi, Daraqutni, 
Bayhaqi, Razin and others are mentioned very briefly. | have written about their states 
ina separate booknamed al-Ikmal bi Dhikri Asma ir-Rijal and successis from Allah and 
help is sought in him in the beginning and the return. 


As to al-Ikmal fi Asma ir Rijal by the author of al-Mishkat, it is attached to the end of 
this book. 
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END OF SECTION 


шору > 


SELF- ASSESSMENT 


24.Write a brief note on the each of the books included in Sihah Sitta as well as 
Muwatta Imam Malik, Sunan Darmi, Masabih us-Sunnah and Jam’ il-Jawami’ 
of Imam Suyuti. For writing this note, you can find the reference books in the 
Usool Al-Hadith and Hadith bookshelves on Australian Islamic Library. 
(www.australianislamiclibrary.org) 

25. Explore the books in the above-mentioned reference bookshelves and write a 
brief note on the biography of Imam Bukhari and Imam Muslim. 
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